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Editorial
By Hannah Rapaport
As we celebrate the days of Sukkot, we take up temporary
residence in transient-looking shacks perched on porches, set in backyards
and built on terraces. We study Torah in the sukkah, entertain guests in the
sukkah, relax in the sukkah, sleep in the sukkah, and of course, doing what
we Jews do best, eat in the sukkah. At the conclusion of each Sukkot meal,
one adds a strange recitation when saying the birkat hamazon, the Grace
After Meals. It goes: Harachaman yakim lanu et sukkat David ha-nofelet,
“May the Merciful One raise up the fallen Sukkah of David”.
This special request inserted into the Sukkot benching is based on a
verse in the book of Amos, the first biblical prophetic book written. The
prophet Amos, who was summoned to speak against the people of Israel and
Judea, was a bitter prophet who spoke of doom and destruction -- and yet he
concluded his message with words of hope: “On that day I will raise up the
booth of David that is fallen, and repair its breaches, and raise up its ruins,
and rebuild it as in the days of old” (9:11). This "booth of David" does not
refer to an actual sukkah that one constructs next to one's house. Rather, it is
a veiled reference to the raising of the Beit Hamikdash (the Temple). On the
festival of booths, we petition G-d to resurrect the “big Hut”. We hope for
messianic redemption, the rejuvenation of the Davidic dynasty and the reign
of the House of David - the rightful and G-d-anointed king over His people.
The symbolism of resurrecting David’s fallen sukkah underpins the
second edition of this journal - Altneusukkah (“Old New
Sukkah”). Altneuland was Theodor Herzl’s revolutionary piece that inspired
his people to actively pursue the re-establishment of Jewish sovereignty in
our historical homeland, a modern Jewish State in the Land of Israel. Just as
Herzl critically evaluated the Jewish world and it’s direction, and foresaw
self-determination as the solution to an ailing Jewish world, so too Hineni’s
leaders engage with Zionist and Jewish issues, with the goal of
strengthening the resurrection of our people in Israel.
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This journal is a compilation of short essays written by current
madrichim (leaders) and chanichim (students) of Hineni Youth & Welfare,
our esteemed Rabbis and other members of the Hineni community who are
passionate about their Jewish and Zionist identity. The writers’ insights into
matters related to the State of Israel and Jewish literature are a continuation
of our two thousand year tradition of Jewish discussion and debate taking
place on the written page.
We are grateful for a feature article by our new Shaliach, Aaron
Kalman, and warmly welcome Aaron and his wife, Shachar, into our Hineni
community. Aaron has studied at Yeshivat Ma’ale Gilboa and is currently
studying for an MA in Political Science at Tel Aviv University. He was
active in the Israeli scouts, a member of Israel's debating society and served
as a commander in the IDF’s paratroopers regiment. Aaron left The Times
of Israel, where he was breaking news editor, to become Hineni’s and The
Central Synagogue’s shaliach - bringing a love of Judaism and Israel to the
diaspora.
We hope that these writings, exhibiting the individual viewpoints
of the authors, will enrich your Sukkot this year and spark thought and
discussion in our community.
Chag Sameach!
Hannah Rapaport
Federal Rosh Chinuch (Head of Education)
Hineni Youth & Welfare Australia
Hannah went on the Hineni Shnat program in 2011. She is currently the
Federal Rosh Chinuch and a madricha for year 10. In 2012, Hannah was
NSW Rosh Chinuch and Rosh Machane Kayitz. She is currently studying
Psychology at Macquarie University.
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Fixing the World and Fulfilling Our Dreams
Feature: Aaron Kalman
In a known Chasidic story, a shoemaker tells Rabbi Israel of Salant
that “so long as the candle burns things can be fixed.” The message is an
eternal one, not confined to a specific time or place: We all have to deal
with broken things in our lives – be it shoes, a computer, a sukkah or a
dream – and our goal isn’t to give up hope but rather to fix them.
During the holiday of Sukkot we add a sentence in birkat hamzon
in which we pray for G-d to “Resurrect of the Fallen Sukkah of David.” To
fully understand this prayer, we must journey to the source from which the
rabbis borrowed the prayer’s wording1. In the book of Amos (9:11) the
prophet says in the name of the Lord: “In that day, I will set up again the
fallen sukkah of David: I will mend its breaches and set up its ruins anew; I
will build it as firm as in the days of old.”
There are many ways of interpreting this prayer, and, considering
Amos’s prophecy, I wish to suggest one, based on a close reading of the
words: We don’t ask to build a new sukkah, but rather we wish to “resurrect
the fallen sukkah” – to fix the (symbolically) already existing one. To “build
it as firm as in the days of old.”
Tikun Olam, the fixing of the world, is one of the guiding principles of our
Jewish life, an idea left not only in the realm of theory but also translated to
practice. It is this idea and ideal that stood before our sages when they
shaped Jewish law, causing them to change the laws of divorce to protect
the woman (Mishna Gittin 4:1) and commanding us to use reason when
redeeming prisoners (Gittin 4:6), to mention but two examples from a long
list.
The added prayer’s focus on rebuilding the sukkah of David, to me,
points at a larger idea which we deal with during birkat hamazon on other
1

A lesson for life: much of our liturgy is based on the words and proverbs of the
prophets in the bible. If one wishes to fully understand what he’s praying for, s/he
must try and understand the textual references made.
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occasions as well: the prayer for a time in which our dreams will come true.
On Shabbat we pray that all days be like our weekly day of rest, and every
day at the end of the after meal prayer we ask the Lord to bring upon us the
days of the mashiah.
The mitzvah of building – and sitting in - the sukkag has been filled
with multiple meanings by Jewish commentators and rabbis. One idea
suggests that the fragile home – built during the first rains in Israel – shows
our trust in G-d; a second highlights our inviting of the ushpizin,
representing all Jews, into our home; and yet a third explanation forces us to
remember the tabernacles used by our forefathers as they walked the desert.
Thankfully, these ideas don’t contradict one another and allow for every
member of the community to find their connection to the holiday.
I believe that sitting in a sukkah, thinking about any one of the
many wonderful interpretations given to the custom is the opportune
moment for us to think about resurrecting what seemed to have fallen
generations ago. We have dreams and visions of how to make this world a
better place, how to fix it.
King David, throughout Jewish history, is a reference point to the way an
ideal Jewish world could develop. He’s the king who united the nation,
captured Jerusalem and paved the way for his son, Solomon, to build the
Beit Hamikdash – the Temple; even the messiah is referred to as “Mashiah
ben David” – the son of David.
When we ask that David’s sukkah be resurrected, it means we
acknowledge the existence of an eternal and symbolic sukkah, a dream
structure that fulfils our individual and national dreams. That place, which
was founded by David in Jerusalem more than two millennium ago, has
started to be rebuilt. In Israel, families eating and sleeping in the sukkah
hope the first rain doesn’t destroy the decorations made by the children. In
Israel, all Jews are welcome and can call the place their home. In Israel, we
remember that our forefathers walking the desert had one destination – the
Promised Land.
During our daily routine we tend to forget that we don’t always
need to start building from scratch, and are afraid to take large projects upon
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ourselves. As we take the time to sit in our sukkah and think about who we
are and what we stand for, we say a special prayer reminding us that dreams
can come true; that there were people before us who built wonderful
structures, leaving us the foundations and materials we need to start building
our own.
In the words of the mishna (Avot 2:19): “It is not incumbent upon
you to finish the task. Yet, you are not free to desist from it.”
Aaron is the new Hineni and Central Synagogue shaliach. Aaron has
studied at Yeshivat Ma’ale Gilboa and is currently studying for an MA in
Political Science at Tel Aviv University. He was active in the Israeli scouts,
a member of Israel's debating society and served as a commander in the
IDF’s paratroopers regiment. Aaron has left The Times of Israel, where he
was breaking news editor, to bring a love of Judaism and Israel to the
diaspora. We warmly welcome Aaron and his wife, Shachar, into our Hineni
community.

Bob Price Trophies is a proud supporter of
Hineni Youth & Welfare Australia
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Bye-Bye Home
By Rabbi Levi Wolff
He makes a living
A car hit a Jewish man. The paramedic says to him, "Are you comfortable?"
The man says, "Well, I make a good living."
Discovering the hut
During the holiday of Sukkot Jews the world over relocate from
their permanent homes and apartments to dwell in a sukkah, a makeshift hut
covered with branches, bamboo sticks or reeds. During this seven-day
festival, we eat, drink, schmooze, read, relax, debate and hang out in a
sukkah. Many Jews, especially where the climate is more conducive, even
spend the nights sleeping in these huts.
This Jewish behaviour dates back around 3,300 years. Its origin is
in the Torah, which states: "You shall dwell in booths for a seven-day
period; every member of Israel shall dwell in booths." Since this mitzvah
was given to the Jewish people, once a year for seven days, Jews turn their
makeshift huts into their primary home and residence.
What is the significance behind this mitzvah? The Torah explains it
in these brief words: "So that your generations will know that I [G-d]
sheltered the Jewish people in booths when I took them from the land of
Egypt."
Yet the question is, what relevance does this mitzvah have to our
lives today? More than three millennia after our liberation from Egypt, why
should we spend time in a booth for a week each year? Yes, history is
important. If you do not know where you came from, it is hard to figure out
where you need to go. If you don't have roots, can you create destiny?
Our roots and history are so important because they inform and
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inspire our contemporary condition. Our past must serve as a template to
guide our present and future. So how can we appreciate the sukkah as a
fresh, contemporary message for the year 2013?
Being secure in your vulnerability
In Jewish mysticism, the message of the seven-day sukkah
experience is profoundly simple and moving.
At times, some of us feel that we are in full control of our lives. We
have our secure walls to protect us and we feel immune to the pain and
struggle of the less fortunate. We become smug and arrogant, consumed by
our successes and infatuated with self-worship.
In instructing us to leave the walls of a stable and secure home in
order to spend a week in a temporary and vulnerable structure, the Torah is
attempting to inculcate within us the notion of how fragile we really are in
this world. The sukkah is a call to sobriety, to remind us that despite our
responsibility to maximise our potentials, pursue our ambitions and
revolutionise our corners of the universe, at the end of the day we have very
little control over the most essential aspects of our lives.
Our large and fancy homes, physical or conceptual, can be
deceptive. They can give us the sense that we are on top of the world and
that we are safe and secure. On Sukkot, we learn of the fragility of life; we
discover the truth that all of us are really living in a vulnerable hut. On
Sukkot, we become comfortable and secure in our vulnerability, knowing
that the walls of this fragile hut are essentially the embrace of G-d.
When you leave the walls of your stable and secure home, you can
begin to feel that you are living in the perpetual embrace of the divine."
Discovering your humanness
This is why the festival of Sukkot is so deeply connected with the
theme of Jewish unity. When I become smug and complacent, imagining
that I am on top of the universe, I can easily forfeit my simple humanness,
vulnerability and honesty; I can get carried away with my temporary
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successes and luxury. At such moments, I may feel that I need no one.
But when I go into the sukkah, when I encounter the truth of how
vulnerable I really am in this world, I naturally feel much more connected to
others. The sukkah allows diverse individuals to become one. This
following moving story, I encountered in several websites, illustrates the
point well.
A number of years ago at the Seattle Special Olympics, nine
contestants, all physically or mentally disabled, assembled at the
starting line for the 100-yard dash. At the gun, they all started out,
not exactly in a dash, but with a relish to run the race to the finish,
and win. All, that is, except one little boy who stumbled on the
asphalt, tumbled over and began to cry. The other eight heard the
boy cry. They slowed down and looked back. Then they all turned
around and went back. Every one of them. One girl with Down
syndrome bent down and kissed him and said, "This will make it
feel better." Then all nine linked arms, and walked together to the
finish line. Everyone in the stadium stood, and cheered; the
cheering went on for a long time.
Winning together
This story seems to be a legend. Yet its message moves us
deeply. Why? Because the behaviour of these children evokes a chord that
lies at the deepest depths of our souls. It reminds us that what matters in life
is more than winning for ourselves. What matters in this life is helping
others win, even if it means slowing down, and changing our course. At the
end of the day, we will win the race only when each of us wins the race.
Why is it that these types of challenged children so often teach us
this lesson? Because while we live all year in our man-made secure homes
these holy children live all year around in a sukkah. Their physical and
mental limitations, coupled with profound spiritual acuteness, never allows
them to lose focus of what truly matters in life.
Wishing you a meaningful Chag of Sukkot
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Festival of Gratitude
By Rabbi Ralph Genende
When I googled the word “gratitude”, I was astonished at how
many negative references and questions popped up. Dorothy Parker calls it
“the meanest and most snivelling attribute in the world” and Mark Twain
notes in an acerbic riposte: “If you pick up a starving dog and make him
prosperous, he will not bite you. This is the principal difference between a
dog and a man.”
From the tenor of these and many other comments and doing a
quick survey of what people think, it seems that ingratitude is certainly
more prevalent than gratitude. It also seems that pretend gratitude is what
makes many people cynical about this characteristic. Many do use a show of
appreciation to win favour or manipulate others and we are highly tuned to
the inauthentic tone of false gratitude. This is probably what Henry Ward
Beecher had in mind when he said: “Next to ingratitude, the most painful
thing to bear is gratitude.” I think most of us are allergic to the superficial
trumpeting of gratitude.
Real, authentic appreciation goes a lot deeper and plays an
important part in our tradition. We greet the day not with a strong cup of
coffee (although that helps!) but with a close of gratitude: “Modeh Ani
Lefanecha / I am grateful to you G-d for restoring my soul, for giving me
the gift of life, the opportunity of another day.” One of the central
components of the daily Amidah is the dimension of thanks as is exquisitely
expressed in the Modim prayer: “Thank you…for the miracles of every day,
for the wonders and the good that are with us evening, morning and
afternoon.” And this attitude of gratitude begins with prayer but ends with
action: the many daily opportunities to express our thanks to those we
encounter.
Apropos the Modeh Ani prayer I recently came across a fascinating
medical benefit associated with it. A neurologist, Professor Linda McMaron
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researched the phenomenon of people fainting when getting up from bed.
She came to the conclusion that the fainting is caused by the sharp transfer
between lying down and standing up. Professor McMaron said it takes 12
seconds for the blood to flow from the feet to the brain. But when a person
quickly stands up upon waking, the blood gets “thrown” to the brain too
quickly and the result is fainting. She suggested that each person, even one
that does not have a tendency to faint, upon waking up should sit on the bed,
and count slowly to 12 to avoid dizziness, weakness and/or fainting.
Modeh Ani is said immediately upon waking up, while one is still
on the bed and sitting down. There are 12 words in this prayer and if one
regulates oneself to say it slowly with concentration, it takes exactly 12
seconds to say.
It is gratitude that provides a foundation for the bikkurim ceremony
at Shavuot time. The farmer brings a basket of first fruits (bikkurim) to the
Temple and proclaims with overflowing joy: “And now, behold (or wow!) I
have brought the first fruit of the ground you have given me, oh G-d”. The
Torah continues: “You shall rejoice – vesamachta – for all the good that G-d
has given you and your family, you, the Levite, the stranger…the orphan
and the widow.”
If the bringing the first of the fruits was a reason to be joyful, the
gathering of the last fruit was also. Sukkot is the quintessential festival of
gratitude, the celebration of appreciation! It is the holiday when the nation
and especially the farmers celebrated the end of the harvest and reached out
in gratitude to their creator for the good he had bestowed upon them.
Gratitude is an active virtue not just a passive feeling. It overflows
into practical acts of lobe and kindness towards others and is extended to the
needy and vulnerable members of society (the stranger, widow, etc).
Gratitude shouldn’t begin and end with an impulse, a feel-good
moment. It needs to seep into our souls and transform our outlook to life so
that an “attitude of gratitude” and an ethic of valuing informs all that we do.
A good place to begin is at home. A recent article in Science Daily points
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out that “feelings of gratitude are helpful in solidify in solidifying our
relationships with people we care about…events such as taking the
children to the zoo so the other partner can have quiet time or stopping to
pick up the other’s favourite coffee are examples of gratuitous behaviour
that could strengthen romantic relationships.”
Expressing gratitude to our parents or children or those we work
with doesn’t cost much, but like a good investment it appreciates
considerably. This quiet little virtue pucks a strong punch! So in this season
of awesomeness let’s pay attention to the positive power of acts of
gratefulness and some of the more affirming things said about this.
In conclusion, let me share with you a poignant poem that I first
read as a teenager and has stayed with me ever since.
When I whine
Today, upon a bus,
I saw a lovely girl with golden hair,
I envied her...
She seemed so happy...
I wished I were as fair.
When suddenly she rose to leave,
I saw her hobble down the aisle;
She had one leg and wore a crutch;
But as she passed...a smile!
Oh, God forgive me when I whine,
I have two legs.
The world is mine!
I stopped to buy some candy.
The lad who sold it had such charm.
I talked with him.
He seemed so glad.
If I were late 'twould do no harm.
And as I left he said to me,
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"I thank you, You have been so kind.
It's nice to talk with folks like you.
You see," he said, "I'm blind."
Oh, God forgive me when I whine,
I have two eyes.
The world is mine!
Later, while walking down the street,
I saw a child with eyes of blue.
He stood and watched the others play.
He did not know what to do.
I stopped a moment, then I said,
"Why don't you join the others, dear?"
He looked ahead without a word,
and then I know he could not hear.
Oh, God forgive me when I whine,
I have two ears.
The world is mine!
With feet to take me where I'd go,
with eyes to see the sunset's glow,
with ears to hear what I would know...
Oh, God forgive me when I whine.
I'm blessed indeed.
The world is mine!

Sponsored by the Distiller family, proudly
supporting Hineni Youth & Welfare Australia.
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Israel’s Four Shaky Walls
By Alon Tal
Life in Israel over the past few years, from a security perspective,
has been relatively quiet. Two short and frightening, yet existentially
unthreatening, periods of rocket fire from Gaza have interrupted long
periods of calm. And despite the fear that these despicable barrages of
rockets pervade throughout the South, and recently the centre, of the
country, they have been quashed with relative ease by the IDF and IAF, and
life has returned to normal in our homeland. However, falling into a false
sense of security based on this calm that currently exists myopically
underestimates the challenges that Israel faces, in what is perhaps her most
precarious security position since the 1973 Yom Kippur War. So this year,
when kvetching in your Sukka about whether the four walls quivering in the
wind will hold out the night, spare a thought for our State, whose four
borders continue to be as uncertain as ever.
Israel’s security situation is no longer defined by threats of
conventional warfare from her neighbouring states, or by border raids or
suicide bombings by terrorist groups that existed as a great threat to Israeli
life only 10 years ago. The challenges for Israel’s defence establishment are
to keep up with her incessantly evolving security threats.
The first challenge is to defend the security of Israel and its vital
interests, whilst maintaining deterrence to postpone war as long as possible.
The most obvious threat in this regard is perhaps the weakest one – terrorist
groups from Gaza. Unfortunately, the impact of persistent and intolerable
rocket barrages on the lives of millions of Israelis have made operations
such as the most recent Amud Anan a sad necessity, to ensure normal lives
can be lived by Israelis. The challenge is to carry out these operations with
minimum damage and casualties on both sides (which has largely been
ensured by the deployment of the Iron Dome system, and Israel’s casualty
preventing measures such as “roof knocking”, phone calls and leafletdrops), whilst preserving our international legitimacy and avoiding igniting
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conflicts on multiple fronts. And yes, I did say ‘postpone war’, not ‘prevent
war’. Why the optimist you may ask? Because it is evident from the two
recent conflicts and their aftermath that war with our Gazan neighbours is
unfortunately, at least for the foreseeable future, inevitable. The Hamas
leaders make this conspicuously obvious by refusing to recognise Israel or
negotiate peace, but rather create a hudna, or ‘temporary calm’, whilst they
restock their arms supplies and continue to encourage jihad and incite their
populations to hatred of Israel and Jews. It is somewhat ironic in this regard,
that Hamas, during these hudnas, fearing Israeli reprisals and being dragged
prematurely into conflict, enforces Israel’s will on other terrorist factions
such as Palestinian Islamic Jihad, by preventing them from firing rockets at
Israel, even going so far as to establish a force within its militia with the
sole purpose of preventing the firing of rockets on Israel.
The second and third challenges are somewhat interrelated: to
preserve our peace treaties (with Egypt and Jordan), whilst creating new
alliances in the Arab world in the aftermath of the Arab Spring.
Our peace treaty with Egypt, as our most powerful neighbour, is integral to
Israel’s security. Under Mubarak, the treaty was secure, however with his
ouster brought with it fears that the Treaty would go too. Despite the
Muslim Brotherhood’s radical anti-Israel sentiment, Morsi upheld the
Treaty, and in fact increased security co-operation with Israel, united by
concurrent goals of suppressing factional terrorism in the Sinai. However
with Morsi gone, uncertainty once again prevails over Egypt’s future, and
over Israel’s security on its South-Western border.
The incumbent Alawite Syrian regime has never been friendly, yet
neither overtly hostile, to Israel. It remains to be seen what consequences a
new (or resurrection of the old) Syrian regime would hold for Israel,
especially considering the struggle for power by different elements of the
opposition forces, which includes radical Islamist groups linked to alQaeda. In the meantime however, the conflict in Syria, despite its
catastrophic humanitarian consequences, has some positive implications for
Israel. Firstly, Hizbollah has been dragged into and weakened by the
conflict - both politically and in terms of manpower and munitions. This
weakens the threat of the Lebanese front opening up in the near future,
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however their expansive, sophisticated, weapons stockpile remains a very
serious threat to Israel. Secondly, Syria is becoming the battleground
between the Iranian supported Shia world and the Sunni Arab world, whose
hatred of each other has for the meantime overcome their mutual hatred of
Israel. Their fighting continues to consume funds and weapons, which may
otherwise be directed towards Israel’s destruction.
Nonetheless, the Syrian conflict presents dangers for Israel. Firstly,
the potentiality of ‘dead zones’ emerging in and around the Golan, without
government control, from which terrorist groups will be able to stage attacks
against Israel. Secondly, the Syrian regime’s enormous stockpiles, including
chemical weapons, could be transferred into the potentially trigger-happy
hands of allies Hizbollah, or fall into the control of Assad’s Islamist
enemies. Israel has indicated that it will not allow this under any
circumstances, with three weapons site destructions already this year carried
out by an ‘unconfirmed’ actor. And despite Assad’s threats that further
strikes would oblige him to retaliate against Israel, he has failed to do so,
indicating that Syria is unwilling to confront Israel whilst weakened by its
internal conflict.
These threats of border terror through weapons arsenals aimed at
Israel from Iranian proxy Hizbollah, and Hamas are largely being mitigated
by the implementation of the ‘Homa’, or ‘wall’ of defence, including the
Iron Dome, David’s Sling, and Arrow 3 missile defence systems. The Iron
Dome has proven extremely effective against Hamas’ short-range missiles,
whilst the David’s Sling is designed to intercept Hizbollah’s medium range
rockets. The Arrow 3 system is planned to intercept missiles outside the
atmosphere, including those with nuclear warheads.
This leads on to Israel’s most existential security threat – a Nuclear
Iran, a threat that Israel cannot tolerate. There is unambiguous evidence that
Iran is embarking on its nuclear program for use in weapons, including the
production of weapons grade enriched uranium, and the development and
testing of nuclear payload systems. And when combined with the genocidal
tones of the Iranian leadership, the threat becomes very real for Israel. Even
before the direct consequences for Israel, an Iranian bomb could trigger
nuclear proliferation in the Middle East, having serious destabilising effects.
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Recent Iranian Presidential election results have somewhat allayed
concerns of the West, however Israeli leadership has warned caution, as
President-elect Rouhani is only a ‘moderate’ relatively. Additionally, it is
known that Supreme Leader Ayatolla Khomeini has control over Iran’s
nuclear program, and thus his radical inclinations will ultimately determine
the use of an Iranian nuclear bomb.
So whilst the West continues to pursue economic sanctions against
Iran, in the hope that diplomacy will prevent nuclear armament, Israel may
face the decision in the near future of going it alone against Iran, or waiting
for the USA to give the green light to a joint operation. If Israel attacked
Iran unaided, uncertainty exists as to whether we could destroy, or simply
delay, Iran’s nuclear weapons program, not to mention the serious
implications in our relationship with our greatest ally, the USA.
In addition, a number of other very real security threats exist for
Israel. Although relatively stable at the moment, the rule of the Fatah
controlled PA could crumble in the West Bank, given the current tumultuous
‘Arab Spring’ environment, which would leave a vacuum for Hamas to fill,
with detrimental consequences for Israel. Equally possible is the threat of a
3rd ‘intifada’. Ironically, this is most likely if Kerry is successful in his
Peace-seeking efforts, which would mobilise Palestinian opposition. Terror
groups have continued their attacks on Israel’s emanations, most recently
with the suicide bombing by Hizbollah in Bulgaria of Israeli tourists, as well
as a number of other thwarted attempts, such as in India and Thailand.
Iranian and independent hacktivists have engaged Israel in cyber-warfare,
temporarily bringing down a number of Israeli websites earlier this year.
So as we build our shelters this Sukkot, in light of this unprecedented
environment of threats in a radically changing, turbulent Middle East, let us
pray ( שלומך סכת עלינו ופרושufros aleinu sukkat shlomecha), that Hashem does
indeed spread over Israel and the entire Jewish people his shelter of peace.
Chag Sameach.
Alon went on Namer Shnat in 2010, is currently Federal Rosh Hineni after
being Sydney Rosh in 2012, and Rosh Machane Choref and Gizbar in 2011.
He is studying Commerce and Laws at The University of Sydney.
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Two Days of Chag
By Anna McGann
Why do we observe two days of the chaggim outside of Israel?
Many people find the time to ask this question, usually on the second day of
the festival if not on the Shabbat directly following the two days of chag.
However this is not a new question, and many a Pesach seder and Sukkah
table has seen this discussion. Although in present day the disagreement in
the practice of observing two days of chag has become a defining difference
between Orthodox and Reform Judaism, historically there has been debate
between closer sects as to whether the second day of the festival should be
observed.
As is well known, the Jewish calendar wasn’t originally fixed, but
would instead depend on the new moon. Since each “moon cycle” takes 29
or 30 days, it could be counted as one of two days, but would only begin
after two witnesses had observed the new moon in Jerusalem. Large torches
would then be lit to signal the start of a new month, after which
neighbouring communities would similarly light torches and the message
would be spread relatively quickly. Due to factions amongst the Jews,
torches began to be tampered with. To avoid this problem a messenger
would be sent to every Jewish community informing them of the new moon
approximately four times a year. Communities, which were too far to
receive the message before Pesach, Shavuot or Sukkot, would observe two
days of the festivals.
This roughly composed the Diaspora communities. Joseph Flavius,
a 1st century Jewish historian, wrote “in memory of that time of scarcity, we
keep for 8 days a feast called the feast of unleavened bread.” However, it is
unclear as to whether communities just outside of Israel observed one or
two days of chag, as they were close enough to receive the messages that
would allow for the observance of a single day of festival.
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In 358 CE Hillel II instituted a mathematical fixed calendar (there
is evidence to suggest that the fixing calendar was a gradual process that
had started before Hillel II). A major reason for the fixing of the calendar
was due to the concern that Jews living in Jerusalem after the destruction of
the Temple may be uncertain in regards the beginning of the month and
having witnesses was not guaranteed. However the fixing of the calendar
could have also come about due to pragmatics, as having a flexible month
length would have made future planning virtually impossible.
The fixing of the calendar provided an opportunity for the second
day of festivals to be abolished, as there would no longer be uncertainty
regarding the beginning of the month. However, as we know, this was not
the case and here the reasons for keeping the second day venture beyond
geographical reasons. As the fixing of the calendar came about as a response
to exile, it was perceived that once the exile was over the method of witness
observation would return and so the fixed calendar needed to serve as a
place marker for the ideal system. Rashi (1040-1105CE) reasoned that
through oppression, the knowledge of how to use the fixed calendar could
be lost and so keeping the second day of festivals serves as a fence law.
There is indication that there was dissent regarding this ruling as
letters were sent to communities, in the 4th or 5th century CD, in both
Alexandria and Babylon saying “Give heed to the customs of your ancestors
that have come down to you.” The author and intended recipient, however,
are not clear, so it is hard to establish how significant this dispute was.
Particularly with the case of the Alexandrian Jews, it is possible that they
were observing festivals like in Israel, until the institution of the fixed
calendar, and were unhappy with the change in practice.
In the 9th century CE the Karaites began to argue against the
observance of 2 days of festivals, as they believed it violated the
commandment “not to add” to the practice of Judaism. Saadiah Gaon
(882-942) responded that, in fact, observance of two days of festival was
actually a commandment given to Moses. The Karaites were not satisfied
with this response and in the following century Hai Gaon (939-1038)
responded to the Karaite attack by saying this practice was introduced by
the early prophets, who had the ability to enact changes to Judaism. Both of
theses responses remove the uncertainty of date as a factor and instead
introduce a reason that is Divine and hence may not need to be understood,

23
yet will still be practiced. This reasoning makes it virtually impossible to
remove the second day of festival. Additionally Saadiah Gaon and Hai Gaon
respond to the Karaites claim that we are violating the “do not add”
commandment by arguing this refers only to unsubstantiated practices.
On the other hand, Rambam (1135-1204) is of the opinion that
legally, all Jews, regardless of distance, should be observe Yom Tov for one
day only, as all stem from the same calculation. However he also stated that
people should be following the customs of their fathers. This idea suggests
that we are in a position where we must keep the second day, unless it is
entirely removed. However even a custom, which is accepted universally,
would need to be revoked by a court larger, both in size and wisdom, than
that which it was originally introduced. This would prove impossible if we
take either Saadiah Gaon or Hai Gaon’s approach.
Attacks on the observance of the second day restarted in the 18th
century, as many Marranos rediscovered their Judaism from only the written
text and saw no reason for the observance of the second day. Shortly after,
the emerging reform movement brought with them new arguments as to
why the second day of festival should be dropped. They now argued that in
the modern world it was financially impossible to keep double amount of
festivals and that if there was only one day people would observe the
festival more wholeheartedly. These reasons eventually prevailed and a split
occurred between the Orthodox and Reform observance.
Although it may appear that the observance of the second day came
about as a practical measure, other reasons have been specified that give
greater significance to the observance of the second day of festivals. A
recent Zionistic argument has recently emerged, that as Jews, even living in
the Diaspora we should emulate the practices of Jews in Israel, as only in
Israel can Jews be truly realised. However, I believe the converse can also
be taken and that as Diaspora Jews we need a reminder that we are not yet
in Israel, the only place we can practice authentic Judaism and so our
observance must reflect our lacking.
Anna is a madricha for year 3 and 11 in Hineni Sydney. She was Rosh
Limmudei Kodesh and Rosh Junior Camp in 2011, Federal Rosh in 2012
and is Rosh Chinuch for the ZYC 2013. She is currently studying Advanced
Maths at UNSW.

24

Under the Chuppah / Sukkah:
Civil Marriage in Israel
By Annie Zeleznikow
I always enjoy the holiday of Sukkot - a creative time when
children make paper chains and paint pictures of the seven great guests - the
Ushpizin. I also enjoy a good wedding. The promises made, all the happy
faces excited at a new union being created. So what do the two events have
to do with each other? They both have a temporary covering - the Chuppah
and the Sukkah. But what else do these two much loved events have in
common?
Lets visit some of the Jewish holidays; think of them as a
relationship between a groom and a bride. We begin with Pesach. We are
freed from our previous relationships and begin ‘going out’ with our new
partner. It’s all bang and flash as we learn more about our beloved. The next
few weeks begin to get serious, and finally at the beginning of Shavuot a
formal commitment or ‘engagement’ is made. We make some serious
promises - only one partner (the Almighty), no adultery and no coveting
others who might tempt us.
The first major fight between the happy couple occurs around this
time, with the golden calf. We are insecure about our relationship. But after
some begging and crying all is forgiven. We eat our words (or our mistakes)
and with time, emotions cool down. We finally make it to the big day.
There are canopies and floral decorations everywhere. Decorative
fruit are set out amongst the temporary houses. The stars are out and
everyone can see them. There are seven days of blessed celebration (the
Sheva Brachot, if you will) and a whole lot of dancing with our beloved and
fellow Jews (Simchat Torah).
As such, Sukkot and weddings are linked in more ways than one
might think. And in Israel, this is even more so the case. Sukkot in Israel is
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electric – with markets selling the Arbat Haminin and Sukkot popping up
everywhere, from courtyards to balconies to rooftops of apartment
buildings. The festival climaxes with Hakafot that spill out into the street
from synagogues, where Jews from all walks of life dance and celebrate as
one. Similarly, weddings in Israel are extremely joyous occasions, shared
with the entire community and often hundreds of guests. But in reality,
weddings in Israel are more complex than the joyous occasion of marriage
is made out to be, with the often-overlooked problems of freedom of choice
and religious expression that exist.
In Israel, marriage is controlled and administered by the religious
courts, a remnant of the legal system of the Ottoman Empire that controlled
the area until 1917. For Jews, this means the Rabbinate, or the Rabbinical
Council of Israel, which is monopolised by the ultra-orthodox. The
implications of this is that the only form of marriage allowed are
halachikally permissible marriages, and then only if administered in a
halachikally permissible manner. This has many implications for Israeli
citizens. Firstly, the majority of Israeli society is not religious. So many
Jews that wish to have a non-orthodox marriage are denied this right.
Secondly, since marriages are administered by the religious courts, how do
people of no religion, or two people from different religions, get married?
Thirdly, many people who would consider themselves Jewish, and indeed
came to Israel through the Law of Return, are not consider halachikally
Jewish when it comes to their marriage.
This last dilemma arises from the discrepancy between the
definition of a Jew under the religious institution and the definition of a Jew
under the law that arose out of the need to provide a safe haven for all Jews
everywhere. The Law of Return allows any person with one Jewish
grandparent to make Aliya, which is based on the Nazi Nuremberg
definition of a Jew - to provide protection for anyone who would be
persecuted for their Jewish ancestry. This obviously creates serious
problems, as people who are considered Jewish enough to make Aliya will
not be considered Jewish enough to be married in an orthodox wedding
ceremony, and therefore will not be able to be married in Israel, creating
serious issues of equality, democracy and religious freedom. Furthermore, it
is in Israel’s interests demographically, to ensure Israel can remain a Jewish
and democratic state, to have these people marrying as Jews, and not as
people of no religion. On the other hand, there is a legitimate desire to keep
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Jewish marriage uniform and regulated, to ensure halachik Jewish lineage
remains distinct and traceable.
This problem was severely exposed with the mass immigration
from the former Soviet Union. By 2009, there have were 300,000 olim who
are now Israelis but who are not recognised as Jewish by the Israeli
rabbinate, due to their non- Jewish mothers. These Israelis, with no other
religious affiliations, who speak Hebrew, pay taxes, sing Hatikva, and are
permitted to die in war for their country, are not be permitted to marry in
Israel. They are left with next to no options. They often find themselves
already on a honeymoon before they can get married, having to travel
overseas to make their commitments to each other in civil ceremonies, often
in Cyprus, which are then legally recognised in Israel.
Former candidate for Ashkenaz Chief Rabbi Rabbi David Stav and
his organisation, Tzohar, has worked hard to make the marriage process
more user-friendly and accessible despite the halachik constraints, to
encourage secular Israelis to want to have an orthodox wedding. However,
this is considered by many as inadequate. Many argue that civil marriage is
the most equitable and democratic solution, to give everyone the right to
marry in Israel. This is pushed by Meretz and Yisrael Beiteinu. However,
the nature of Israeli politics, and the multitude of other serious and more
imminent issues faced by Israel, forces the parties with these similar social
policies into separate coalitions, reducing the chances of moving towards
real change in this area.
Despite this, in 2010 Israel passed the Civil Union Law, allowing a
couple to marry civilly in Israel if they are both registered as officially not
belonging to any religion. However of the aforementioned immigrants, only
about 10% registered themselves without a religion. Many that believe they
are Jewish are not legally allowed to begin a family life as Jews. However
this is a step in the right direction for marriage equality. Most recently,
Israeli Justice Minister Tzipi Livni announced that she would present a bill
to allow gay civil unions. The debate scheduled to deal with this issue was
delayed, however, it is warming to know that the members of Knesset
whom were voted in on more social platforms continue to keep these issues
on the agenda.
Annie is a madricha for year 10 in Hineni Melbourne. She went on Hineni
Shnat in 2012. She is currently studying science at Monash University.
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The Harvest Festival
By Ashlee Chapman
‘The sun will rise, the wind will blow, and rivers will always flow
into the sea, uncontrollable no matter how hard we try’ (Kohelet 1:5)
Consider for a moment a Sukkah. Jews around the world annually
assemble these ephemeral structures to recreate conditions experienced over
3000 years ago while our ancestors wandered the desert. Today, in the 21st
century, the Sukkah physically removes us from the aesthetic commodities
of the modern world, exposing us to the awesome elements of the natural
world.
It is in this reenacting of the past that we exemplify the issues of
the present. Today, we are reliant on electrical appliances and modern
inventions that surreptitiously consume resources. In turn, by removing
ourselves from the modern household, we are made aware of the alarming
dependency we have developed for the electrical heater, a gas stove and
pipes with running water. It is this dependency that has created the
malignant phenomenon of global warming, and we have been destroying the
environment for the sake of comfort. To hone in on a more specific subcategory of global warming, I want to focus on the current water crisis.
It is on Sukkot, the harvest festival, that we start to hint at our
desires for rain with the willow in the 4 species and the water libation. Yet
somewhat contradictory to our yearning for rain is the temporary dwelling
we simultaneously construct in our gardens. It seems almost prudent to pray
for rain while we eat out meals in a strictly non-waterproof venue. This
inconsistency is exemplified by the Mishnah (Sukkah 2:9) which instructs
that one is to leave their Sukkah if it is raining. In the Shulchan Aruch (Orah
Hayim 639:2), this leniency is extended to cover any discomfort.
It would seem as though these mutually exclusive acts countervail
one another. Metaphorically, however, by removing ourselves from the
protection of our homes and placing ourselves in the vulnerable, temporary
shelters, we are at G-d’s mercy. We are forced to acknowledge the weight of
our prayers through exposure.
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Water is perhaps our most precious resource. A simple molecular
bond of hydrogen and oxygen that is fundamental to the continuity of
mankind. Throughout the Torah, water is responsible for both punishment
(Noah’s flood) and freedom (splitting of the Sea of Reeds), symbolizing the
power of water and its importance in cosmic balance. Water is the source of
both life and death, and the Torah teaches us that this powerful substance is
to be approach with both great respect and trepidation.
Every year, 3.4 million people die from water related diseases.
Seven hundred and eighty million people (about 1 in 9) in the world do not
have access to water, 10 million of which are from developed countries.
These numbers are hard to fathom, just as when we gaze at the stars through
the gaps in our makeshift bamboo roofs, it is hard to understand the
magnitude of Abraham’s decedents. Yet as a nation who has been forced to
grapple with the incomprehensible, so too is it imperative that we
acknowledge the critical situation we face.
In Israel, the continual water shortage provides an ongoing struggle
for the country and its surrounding neighbours. In reaction to the water
crisis, Israel has undergone revolutionary changes including the
establishment of desalinization plants, wate-conserving agricultural
innovations and high quality water recycling. Israel continues to be a light
unto the nations by encouraging action and showing initiative. Following
Israel’s example, the modern world must also strive to preserve this limited
resource.
It is incumbent on us this Sukkot to consider the importance of
water, and sit in awe of G-d’s splendor by rendering ourselves vulnerable to
his creations. Although we may secretly hope for a dry night where we can
eat peacefully in our sukkah, we must be altruistic and welcome the rains.
Further, we must play our own part in conserving the precious resource, by
being conscious of our own personal usage of water. Now, at the start of the
rain season in Israel, and after almost half a decade of drought in Australia,
we must not forget the value of water.
Ashlee has been attending Hineni since 2001 and went on Nir Shnat in
2012. She is a madricha for year 10 and is running the hadracha
(leadership) program in Melbourne for 2013. Ashlee is currently studying
Arts Law at Monash University.
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Heal the World
By Ben Ezzes
Many years ago, I was sitting at our Seder table with my family
and we happened to have a guest with us who was secular and non-Jewish.
We ate, drank, had fun, and eventually reached the part of the Seder where
we make a blessing for the State of Israel. After we finished, our guest
turned to us and asked, “Where's the prayer for everyone else?”.
That is a question that bugged me for a while. We say prayers for
Israel, and even prayers for the Queen, because we live in her country. But
why don't we pray for those who need it more? Why don't we pray for
children in Darfur or Sudan? Why is our view so unworldly, seemingly
uncompassionate?
And it isn’t just the seder. Daily, in our Shemoneh Esrei, there is
very little reference to supporting other nations; but copious blessing is
bestowed upon the Chosen People. We bless the scholars, the righteous and
the elders of the house of Israel, but not a word is said about gentiles with
good morality and sound logic. I thought this was rather unfair.
So, being a good Modern Orthodox boy, I turned to both Pirkei
Avot and the internet for answers. THere had to be some reason as to why
everyone else is suspiciously absent from our prayers.
First, I chose to examine what exactly our ethical obligation
towards other nations entails - if it exists. The golden rule came to mind
immediately - the concept that Hillel taught us embodied the entire length
and breadth of the Torah. “Love your neighbour as yourself”, or “Ve'ahavta
lereyacha kamocha” in Hebrew. Surely, this universal precept applies to
other nations. However, I found that the rule itself is judeocentric. The
Hebrew word 'reyacha' is closer in translation to “close companion” ‘spouse” even - and in the context of the verse (which speaks exclusively of
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your 'brothers' and fellow 'children of your people'), the implication is rather
clear.
There is also another phrase from Pirkei Avot which is often quoted
in relation to this matter. It reads, “Rabbi Akiva used to say: Beloved is the
man that he was created in the image of G-d; an extra love is made known
to him that he was created in G-d's image…”. The verse is seemingly
straightforward and solid in its approach to the value of man as a collective,
equal whole. However, this Pirkei Avot is a series of wise sayings, not a
binding scripture. So the ethical obligation remains ambiguous.
I decided to confer with a number of learned colleagues on the
issue, including a former Hineni shaliach. They told me a number of
different things. Firstly, that prayer is dynamic and all encompassing. Words
provide structure to a deep connection that transcends understanding. If you
want to pray for other nations, you will. There is nothing stopping you. This
is why the prayers are intentionally broad in their praise in a religion that
stresses specifics and nitpicking.
From a secular perspective, my colleagues also noted that a people
are naturally more inclined to pray for people they know better; that it
human nature to pray for those that our close to us, those we know and
associate with. That it is harder for us to feel sympathy for foreigners, and
easier for us to witness the devil at our door. However, this does not negate
the necessity to pray for other nations - only somewhat justifies praying for
ourselves.
Another colleague raised the point that Jews pray for the ruling
power in their individual nation. I would personally question whether or not
such a prayer had genuine ethical interests as opposed to strictly political
ones. Jonathan D. Sarna notes in his paper, Jewish Prayers for the United
States Government: A Study In The Liturgy of Politics And The Politics Of
Liturgy, that “throughout their long history in the Diaspora, Jews have
recited special prayers "for the welfare of the government."' The biblical
prophet Jeremiah, writing from Jerusalem to the Jewish community exiled
in Babylonia, explained one rationale behind this practice: "seek the welfare
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of the city to which I have exiled you and pray to the Lord in its behalf; for
in its prosperity you shall prosper." Jewish political philosophy as
articulated later in Pirkei Avot and then throughout rabbinic literature
assumed that a government, even an oppressive government, is superior to
anarchy.
So our ethical obligation is still missing. Instead, we have a logical
tendency to pray for the preservation of order within society, ultimately for
our own gains. We are apparently no strangers to this practice, either. We
have done it for several groups and people throughout history. Dr. Sarna
interestingly notes later that in one case, for example, Jews added to their
prayers a special plea for "all of the Muslims who live in our country."
Another Jewish prayer book contains a special blessing for the welfare of
the Pope'. So where does this leave us? Are we simply to feel uncomfortable
with this perceived lack of compassion within our practice?
That was my conclusion, until I began to look into the upcoming
laws for Sukkot. On Sukkot, we were commanded to sacrifice a great
number of animals when the Temple was around. Specifically, 70 cows, 15
rams, 105 sheep and eight goats were prepared over the course of the
festival. The main aspect of each daily sacrifice, however, was the cow, and
we come to find that seventy is a very special number. The Talmud declares
in Sukkah 55b that there are 70 nations and, as such, the priests would
sacrifice 70 cows on their behalf, for their benefit. This was a direct attempt
to appeal and thank G-d on behalf of all nations, not just Jews. Pesikta
Rabbati 4:7 reads, “My children, I know that on all the seven days of the
Sukkot festival, you are busy with offerings on behalf of all the peoples of
the world.” In addition, the prophet Zechariah says in his visions that “…it
shall come to pass, that every one that is left of all the nations that came
against Jerusalem shall go up from year to year to worship the King, the LRD of hosts, and to keep the feast of tabernacles.”
Well, that was a bit of a shift in paradigm. Suddenly, we go from
having no real connection to foreigners outside of convenience to feasting
with them in the Beit HaMikdash? Sacrificing animals on their behalf
(which, it should be noted, was the equivalent of prayer in that time period)?
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The answer, I believe, lies in the structure of our faith. Our religion
is one of times and separation. There are pages upon pages of Talmud
dedicated specifically to when we can pray, when we can light candles and
times related to our daily practices. There are also copious elaborations on
what we can light candles with, where we can pray, and little specifics about
our practices that I have mentioned before (to be rather nitpicking). Our
Shemoneh Esrei, the main body of morning tefillah, is literally divided by
subject. Could we not have praised G-d and had so and so in mind? Could
we not have had one longer prayer for all of these things? Why did they all
require a specific elaboration and bracha?
Judaism is a religion that classifies things. It tells us that we should
be mournful on Tisha Ba'av and happy (read: drunk) on Purim, asking
forgiveness on Yom Kippur and remembering the past on Pesach. It does
this not because we couldn't just have one big meta-festival for all the
observances, but because distinguishing and isolating specific concepts and
values crucial to the religion helps to enunciate and preserve their true
meaning. Sukkot is a festival that decides to take on the value of helping
and respecting other nations. This is why the idea is so scarcely found
elsewhere in Jewish thought. Do we sing Dayenu or Selichot daily? No,
because that would diminish their value. The very fact that it is so specially
preserved serves to highlight what an important trait it is.
Modern Israel embodies this ethic wholeheartedly. We are often the
first to offer aid to disaster-stricken communities, enlisting our military
services to deliver crucial medical and humanitarian supplies. We send our
doctors into dangerous environments - places where other nations are
hesitant to venture - in order to demonstrate our commitment; not to the
USA, or the UN, but to the world - to people who need our help.
This Sukkot, strive to help all of humanity. It is easy to help a
fellow Jew, but it takes effort to reach out beyond our community and help
those who perhaps need it more. Remember the good will and love our
forefather Abraham showed towards any wanderer in the desert, and regard
all nations with equal stature and a level eye.
Ben is a madatz (junior leader) for year 3 in Hineni Sydney. He is a Year 11
student at Moriah College.
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A Temporary Structure
By Daniel Grunstein
Introduction
When Am Israel were subjugated to forty years in the desert, G-d
commanded of them to build Sukkot (temporary shelters), amid their
journey to Eretz Yisrael. Similarly, after the destruction of the Second Beit
Hamikdash, we were subjugated to exile and recommended by our sages to
live in Diaspora communities in foreign lands, whilst retaining our
commitment and desire to return to Eretz Yisrael through liturgy and study.
Australian Jews believe they reside in Sukkot eight days a year, however, in
actuality, they reside in a Sukkah all year long, for the Diaspora is also a
temporary structure.
A temporary structure, by definition, assumes an eventual
permanent alternative. In this case, when the Jews return to Israel, they will
abandon their temporary homes for the permanent homeland. The logic then
follows on simply - have we or have we not returned to permanency? There
are two ways in which one could reason that we haven't returned. Firstly, an
arguable, although increasingly rejected interpretation of Halakha is that we
are still in exile and are forbidden to return and establish a 'state' (this of
course does not preclude the Mi'Doraita commandment of living in Eretz
Israel, a common misconception people have of this sub-group). If this is
your view, Qantas have fantastic deals on flights to New York, and 'Tel-Aviv
Taxis' (I kid you not) offers affordable shuttles to Monsey, Williamsburg and
Kiryas Joel. Alternatively, you can still fulfill the mitzvah of living in Eretz
Yisrael and make Aliyah. Given the spiritual advantages to such a pious
group, I'd opt for the trans-Indian over the trans-Pacific option.
The second disappointing perspective is those that say "I'm not a
Zionist and/or the Jewish Tradition is not important to me, who cares if
we've returned, I live in Vaucluse and drive a Lexus". If this is your view,
we're sad to see you go, but as my high school Tanakh teacher would say,
"goodbye, good-luck and have a wonderful life!". Know that your
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membership is unconditionally valid, and even if you don't see the light,
defectors have had a long history of making Aliyah - for example, Mordehai
Va'anunu, a Moroccan Oleh, who sold Israeli Military secrets.
"But I'm a Caulfield/Dover Heights Zionist"
The following paragraphs deal with those Australian Jews who
consider themselves 'Zionists'. First, however, I would like to offer an
alternative usage for this term. Zionism is a rich cultural nationalist
movement which today is misinterpreted as a movement that simply
supports Israel's right to security. What was once a rich discussion about the
revival of the Hebrew language, the role of Halakha in modern society,
National Socialism (Not a Nazi term; rather originally belonging to Zionists
and Soviets among others) and the place of exiled Jews, has now become
over-simplified to a level that is nothing short of insulting; to the effect of
saying that American patriotism is simply showing support for US troops in
Afghanistan.
At the cornerstone of Zionism is Aliyah. No Zionist permanently
resides in exile1. In fact, central to any nationalistic movement is the notion
that members of the nation must return home. For example, members of the
Armenian Diaspora are seen as “yordim” by their countrymen for not
returning home to rebuild their lives after the infamous genocide. There are
millions of “pro-Israel” persons outside of Israel. This manifests itself in
different ways for each of them. Many of them are Jews, and a substantial
number of them who are not. An Australian who isn't planning on making
Aliyah within a specific timeframe, yet has an affinity for Israel, is proIsrael, not a Zionist.
Being a Zionist involves being on an active pathway towards Aliyah.
For observant Jews, there is no Halakhic argument for permanent residence
in the Diaspora. If you consider yourself a Zionist and are observant, living
There are three exceptions to this rule. Firstly, if your spouse refuses to make
Aliyah and the courts rule that your children are to remain in Australia, you are
permitted to stay stay with them. Secondly, if one desires to make Aliyah but cannot
physically or legally make the journey, and finally, one who is bound to caring for
such a person (e.g., an elderly parent or imprisoned criminal).
1
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in exile is breaking Jewish Law, and you are commanded by HaShem to go
back ()לגבולם ישראל ושבו. As it is written, "One who lives outside of Israel, it
is if he has no G-d" and "living in the Land of Israel is equal to all the
Mizvot in the Torah" (explaining why even our Haredi brethren do not reject
living Israel, indeed most do, rather they simply reject the modern State as it
stands).
Back to the Sukkah:
This year when you pack up your Sukkah, consider also packing up
your giant sukkah be it a waterfront home in Vaucluse or townhouse in
Prahran or apartment in Bondi, for they too are just temporary structures,
destined to be replaced in Eretz Israel.
Daniel was a Hineni Boger in Sydney. He is currently studying Law and
Political Science at Sydney University. He is making Aliyah this January.
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The State of Israel:
The Beginning of the Messianic Redemption
By Daniel Serebro
Upon questioning myself as I dived into researching the Messiah
and the era of redemption, a thought developed and grew ever so rapidly,
eventually becoming the focus of weeks of debate within my psyche. What
is the need for a Messiah, and why does he need to come?
The Ramchal (Rabbi Moshe Chaim Luzzato) explains that “even
though true good is acquired by each person according to his deeds, creation
as a whole cannot be perfected until the entire chosen nation exists in its
optimum state….. Subsequently the entire world will be able to attain a
perfect state”1. This is not saying that it is totally dependent on us to
achieve “perfection” in order to bring about the redemption, but rather that
we must first be able to make peace amongst ourselves, as, if we are
fighting, then it is impossible for the whole world to be at peace.
Hershel Brand2 places this into perspective, explaining that both
exile and war has hampered the Jewish nation, as well as the wider
communities of the world. We do not desire the arrival of the Moshiach in
order that we may take revenge on the nations for our past. Additionally, we
do not wish to completely segregate our lives from theirs, living in Israel
and never association with those who are not jewish. Those beliefs would be
common and flawed misconceptions. Rather, by removing the elements of
exile, we are no longer distracted, and are freely able to study Torah and
serve G-d. As result (being that the purpose of serving G-d is to better the
world), we can perfectly fulfill our roles as a light upon the nations, and
create a society in which peace is assured for all. Thus it is our duty to lead
the way into the Messianic era.

1

Ramchal, Ma’amar Halkarim, “BeGeulah”

2

Hershel Brand “On Eagles’ Wings”
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The Moshiach is the medium in which this is secured. “We have
been guaranteed that this will take place no matter what happens. The
catalyst for this will be a descendant of the King David, whom G-d will
choose specifically for this task”1. But why do we need a physical person!?
The need for a physical Messiah derives from our endless struggle
as the Chosen Nation. Throughout history, the Jewish People have been
persecuted, exiled, driven to wars - most of which we have had no choice
but to defend ourselves or perish - and yet, it seems as if each time we reach
peace, it is abruptly interrupted and the cycle is repeated. This, however, is
where the answer to redemption is hidden!
Peace cannot be attained as a result of war. War leaves wounds
which develop into scars and are never forgotten, nor do they fade away. It
is for this reason that we need the Moshiach. “Among the wonders
attributed to the Moshiach, is that he will fight his wars without exertion and
destroy his enemies with neither the sword nor spear”3 “He will strike the
wicked of the world with the rod of his mouth and with the breath of his
lips”4
True peace is only revealed through peaceful means, meaning that
violence can only suspend war, but war will ultimately resume. A physical
Messiah must convince the world that what we need is peace and he must
represent this by example and show that it is within the realm of humanities
ability.
However, our sages explain that although we may desire the era of
peace, we really cannot comprehend it without fully understanding it’s
alternative. “There will be a time of trouble such as there has never been
since there was a nation until that time. And at that time your nation will
escape”5. “These are the birth pangs of the Moshiach… just as a woman in
childbirth no longer experiences difficulty after the birth, for her spirit is
3 Abarbanel,

Yeshous Meshico 1:3

4

Yeshayah 11:4

5

Midrash Daniel 12:11
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immediately revived and she once again believes in life, so too will Israel be
at that time.”6
The analogy of childbirth may be applied to explain this paradox. It
is foretold that as a precursor to the arrival of Moshiach, there will be an era
of great suffering, the likes of which the Jewish nation has never
experienced. It has been hypothesized that the Holocaust was this era, but I
believe that we have been in this era since the beginning of exile. For two
thousand years we have dreamed of returning home, we have prayed for the
redemption of our people and we have known the pain of a greedy peaceless
world. But like a woman in labour, we experienced the pain with the
knowledge that the end result will reward us with unfathomed joy. The end
of our “labour” rewards us with a “child” (in this case the true
understanding of peace and return of our homeland), and although
previously all we could think about was pain, we are now revived and once
again able to believe in good.
Israel is the fruit of this knowledge. Israel is the accumulation of
generations of dreams of freedom, of sanctuary, of hope, of love, of life, or
spirituality and of remembrance. Israel is our home, born with the memories
of two thousand years of struggle. Israel is the establishment of the idea that
we would one day achieve peace, that out of the darkness there was still
good in this world. And although we are yet to witness the arrival of the
Moshiach, Israel is our testament to G-d saying “WE ARE READY”. We
now understand the inverse of peace and know its follies. No longer will we
stand by and watch helplessly as the world becomes corrupt. Israel is the
statement that we are ready to work to achieve this, to send the message to
the world, and through our actions bring about Olam Haba (literally, “the
coming world”). Israel is the redemption, and its people the Messiah.
Daniel Serebro, is a year 8 Madrich and the current Rosh Limudei Kodesh
for Sydney Hineni. Recently having returned from Hineni Shnat, he is now
studying a Bachelor of Information Technology - Game Design and
Development at Macquarie University.
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The Zionist Booth
By Josh Back
On October 29th 2008 the ACRI (Association for Civil Rights in
Israel), the NIF’s (New Israel Fund) flagship grantee in Israel, issued a
statement welcoming the decision of the Supreme Court to allow a group of
Jewish activists to demonstrate in Umm Al-Fahm, an Israeli city populated
almost entirely by Arab-Israeli citizens 1. This quote, taken from the
statement, highlights the extent to which they are true to their underlying
moral principles:
“Freedom of expression is a cornerstone of democracy, and its most
genuine test is in the facilitation of its most outrageous, extreme, and
controversial forms. It is unacceptable to prohibit a demonstration
because of fear of a violent reaction by those who oppose the
demonstration; taking such a step would have dangerous implications.”
In 2011 the Limmud Oz board in Australia allowed Dr. Peter
Slezak, an arch-critic of Israel and a co-founder of the Independent
Australian Jewish Voices (IAJV), to give a presentation, entitled “The
Wicked Son: Confessions of a Self-Hating Jew," at the annual Limmud Oz
conference. This sparked a forceful reaction from detractors who accused
the organisation of crossing “red lines.” The most severe response came
from Stanly Roth, an honorary life president of the United Israel Appeal:
"It's totally wrong for communal resources to be used to give platforms
to people whose views are anathema to Israel"2
Notwithstanding, that the act of drawing conclusions about the
IAJV as a whole based on a solitary action is certainly presumptuous; these
1

http://www.acri.org.il/en/2008/10/29/acri-welcomes-court-decision-on-umm-alfahm-march/
2

http://www.haaretz.com/jewish-world/jewish-world-features/brouhaha-over-israelboiling-down-under.premium-1.530300
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events illustrate the fundamental divide between two categories of Zionist
organisations operating within Australia.
In the second story cited above, we have a strong sense that it is the
outcome of the views of Dr. Peter Slezak that is of concern. A
consequentialist mindset is adopted – the product of the action determines
the action's value. To judge the action independently of its consequences
would be unjust. Indeed, there is no inherent morality in an individual
action, rather the moral uprightness of an act/view is based on its eventual
outcome.
In this case it is clear that there is a willingness to undermine
certain democratic values which conflict with the interests of an
organisation or an individual. Freedom of political expression and freedom
of speech are veiled by the ‘greater good’ for the State of Israel.
Conversely, in the first case, whilst the views of a right-wing group
might be contrary to those of the ACRI, it is the moral character of the event
or action itself which is of consequence. The ACRI adopts a deontological
value system; that there are an absolute set of moral standards against which
the moral quality of an action can be assessed; that each individual action
should be evaluated, independently of its outcome, and in isolation from
other actions or outcomes. When employing this approach, notions of
morality/uprightness or depravity can be applied to the action itself, whilst
the outcome of an action is of little consequence.
In the first case, whilst the outcome of the demonstration does not
conform to the world view of the ACRI, the democratic values of freedom
of speech and freedom of political expression precede any other
consideration. 3

3 A quick

disclaimer: No organisation or individual holds an opinion which fits
perfectly into either category; clearly everyone is influenced by both moral
considerations. However for the purpose of this essay it is beneficial to draw this
simplistic ‘line in the sand.’ In considering the outcome of his/her judgement it is
clear that a judge would take into account a half deontological assessment, tempered
with a consequentialist one and where one trumps the other clearly - as in that case
– she/he goes with the philosophical approach.
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Based on the distinction cited above one could set up a distinction
between two fundamental categories of Zionist institutions. ‘Mainstream’
Zionist entities frequently adopt the consequentialist mindset, justifying the
actions of the State within the context of ‘the greater good.’ Contrariwise,
‘fringe’ Zionist entities, which espouse deontological views, advocate for
change in Israeli society on the basis that some of the individual actions of
the Israeli government, and state agents (including politicians, soldiers,
police, etc), are inherently immoral.
Over the last 10-15 years we have seen a significant shift in the
community landscape and attitude towards Israel. There has been a decline
in unquestioning, naïve, infatuation with the State. Zionist fervour based on
a limited understanding of Israel’s actions and its underpinning value system
is a relic of generations gone by. It is within this framework that we have
seen the rise of ‘new Zionist organisations (like the NIF, Tzohar and the
Australian Jewish Democratic Society (AJDS)), representing a small but
growing faction of Zionist advocates around the world.
The response within the mainstream Zionist bloc has invariably
been one of exclusion, utilising phraseology like ‘red lines’ in attempting to
combat mounting interest4. It is this type of rhetoric which seeks to isolate
the views of these fringe organisations, enforcing the antiquated ideal that
obedience and acceptance are the rudiments of a true supporter. Whilst the
mainstream seeks a unified, concise, ‘press release’ style response to Israel’s
issues, the fringe try to address the intricacies of an issue, acknowledging
that to justify is to absolve – a moral tragedy which we, as true supporters of
the growth of a vibrant state, cannot continue to tolerate.
Those who challenge and question are those who care. Surely one
would not accuse these fringe organisations of not pursuing a safe,
democratic, Jewish state – are we afraid to accept them into the fold because
they courageously admit error, and, perhaps even more ‘alarmingly’,

4 As

a side note; it is rather ironic that these organisations utilise this phrase given
that when it comes to the moral character of emissaries of the state they have none,
opposition to the actions of the Israel is of course ‘anti-Zionist’ or G-d forbid ‘antiSemitic’.
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advocate for change? To quash the voices of these organisations would be to
assert that there is only one path to truth and fervent support.
In our postmodern world, filled with narratives and metanarratives
and sometimes utter confusion, we need to look beyond these jingoistic
definitions, and towards a more meaningful encounter with the issues which
plague Israeli society. We need to have a host of voices and opinions
guiding the actions and financial investments of Zionists around the world.
And importantly we need to stop viewing the morality of Israel’s actions
myopically.
I am certainly not advocating for the destruction of the current
Zionist governance, merely the assimilation of these fringe organisations,
and currently fringe views, into the mainstream.
It is time that our Zionist leaders stood up, and with conviction
extended a welcoming hand. This will unite the community, enabling each
individual to once again take on the title of ‘proud Zionist,’ without the pang
of isolation and tension with which this title has become associated.
If we truly wish to dwell in the booth of truth this Sukkot we have
a moral imperative to integrate and not suppress.
Chug Sameach
Josh went on the Hineni Shnat program in 2009 and was a madrich until the
end of 2011. During his time in the movement he ran the Melbourne junior
camp, served a Melbourne treasurer and as the federal rosh in 2011. He
currently works at Caulfield Shule as youth director, helping the movement
in whatever way he can.
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The Water Drawing Festival
By Kelila Slonim
Back in Temple times Simchat Beit Hasho’evia, or the water
drawing festival held at the end of Sukkot, was the highlight of the Jewish
calendar. The Mishnah goes so far as to say that “someone who hasn’t
witnessed the Simchat Beit Hasho’evia hasn’t seen joy in his lifetime”. It
was during this festival that the priests performed the yearly ritual of
pouring water over the altar. The simplicity of this ceremony prompts the
question - why was this festival considered more joyous than any other?
Of the many answers that have been given to this question I found one that
seemed particularly impressive. Rabbi David Hellman suggests that what
makes Simchat Beit Hasho’evia special is the lesson that its name teaches
us. As mentioned above, the crux of the festival was the pouring of the
water over the altar. However the name of the festival comes from a ritual
performed every day of Sukkot, wherein the priests traveled to the pool of
Siloah at the end of Jerusalem to fill their golden flasks. The water they
collected was later used in the water libation of Simchat Beit Hashoeva. If
the point of the festival is the pouring of the water on the altar why is it
called the water drawing festival? The drawing of the water is just a
technicality, the prologue that enables the main event.
According to Rabbi Hellman this teaches us a fundamental idea about the
performance of mitzvot. Our spiritual satisfaction should not be be
dependent only on the outcomes of the mitzvot we perform but also on the
process through which we perform them. How we do something, and the
awareness we have of the meaning behind what we do can greatly
contribute to our spiritual growth. The simcha, or happiness, that we feel
after performing a mitzvah is related to the amount of time and effort we
dedicated to achieving that goal. This is why Simchat Beit Hashoveia is a
time of simcha.
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However, there is a greater underlying question here. Why do we even care?
Rabbi Hellman’ s answer is one of many, but why has there been so much
scholarly energy spent on learning about a ritual that has not been
performed for over 2,000 years? I think that learning about Simchat Beit
Hasho’evia is an example of a much broader and fundamental aspect of
Judaism since the exile.
Judaism is a religion that does not forget its past. Even in times like today
when it is possible to lead fulfilling Jewish lives in countries that value
religious tolerance, we never forget that we are striving for something more,
and that something is always missing. Whether it is smashing a glass under
a chuppah or leaving a corner of our houses unfinished, we are constantly
reminded that without the Temple Judaism is incomplete. The second
mishnah in Pirkei Avot states that “the world stands on three things: the
Torah, Temple service and acts of loving kindness”. As Jews we recognise
that today although we have Torah and we aspire to performing acts of
loving kindness we are missing one of the very pillars upon which the
creation of the world was based.
This is the reason that people study Simchat Beit Hasho’eiva despite it
having very little apparent relevance to our lives today. We realise that we
are missing out on the most joyous of Jewish occasions, something that is
not even comparable to our modern day Purims and Simchat Torahs, and we
realise that this is part of something far greater that is missing. While we
may not have yet been privileged to see Judaism restored to its full form, we
can try to bridge the gap by learning about and connecting to our past. The
theme of this publication is an ideal example of how our community
preserves this concept, and indeed the repetition of the phrase “The
resurrection of the fallen Sukkah of David” in the Birkat Hamazon of
Sukkot exemplifies how world Jewry lives by this principle.
Kelila is a madricha for year 8 in Hineni Melbourne. She is currently
studying psychology at Monash University.
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Opening the Flaps to the Roofless Tent:
A Tabernacle’s Tribute
By Lital Weizman
For some it’s built of sturdy wood
That triumphs through the gales;
For some the walls are old blinds
Getting buffeted like sails.
Some erect odd roofless tents,
For others, it’s indoors,
With ceiling gone by button press,
But back for when it pours.
This hut, expressly open topped,
Has no plumbing, roof or eaves;
Some cover it with bamboo sticks,
Others blanket it in leaves.
Some decorate elaborately,
A small art exhibition;
Some plaster paper chains throughout,
As has ever been tradition.
Some make chains from ribbon lengths,
I think they’re somewhat betterIt’s not that they’re not soaked in rain,
Just, paper ones get wetter.
So you move outside of cosy home,
‘Tween your house and the road,
But what’s the point- I wonder oft,
-Of changing ones abode?
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It’s rather odd to eat outside,
For some it can be hard;
And really, who on earth would spend
A whole week in the yard?
Well, the change of scenery is nice,
Inside our scraggly tents;
But aside from sleeping ’neath the stars,
There’s more it representsWhen you build that quasi-house,
And sit there for a meal;
You erect a kind of place for G-d
A home that’s truly real.
For as you leave ‘high holy days’
The routine weeks will start,
Leaving G-dliness and daily life,
A thousand miles apart.
So before you head away from shule,
And enter the mundane,
Take a week to live outside,
And see just what you gain:
A chance to think before you leave,
To change your way, to steer;
You can grab hold of that holiness,
And keep it through the year.
A professional at doing that,
Was David, greatest King
He saw and sought the hand of G-d,
No matter what He’d bring.
And the temple’s named for David,
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For though he didn’t build it,
He made internally, a home for G-d
So deeply He instilled it.
So for Ushpizin on Sukkah nights
Open flaps to roofless tents,
And let our greatest King remind you
What this odd hut represents.
Welcome G-d, accept Him there,
A Mikdash of the mindTo see His hand within your life,
The world that He’s designed.
Disregarding what it’s built of,
Cast its entry open wide
And when the week leads back to ‘ordinary’
Keep G-d right by your side.
Lital is a year 10 chanicha (participant) in Hineni Melbourne and a student
at Beth Rivkah Ladies College. She has a much-loved regular segment on
Hineni camp skit nights where she gives a summary of camp in a rhyme.
Lital is currently participating in the year 10 Hadracha leadership program
as she prepares for becoming a madatzit (junior leader) in 2014.
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The Four Species of Jews:
Jewish Unity on Sukkot
By Mark Rapaport
Sukkot gives us a chance to become kids again. We get to build
mini forts and camp out in the backyard, protecting them against enemy
invaders/the weather, and letting in allies to have the most epic sleepovers
and grand-scale feasts that we steal out of the fridge. As kids, the question
of who we decide to let into our Sukkah seems easy. It’s usually whoever
we like the most on a whim, with guaranteed entry if they bring a pack of
lollies bigger than your head. The problem continues as we consider as
adults who we accept into our metaphorical Sukkah. Who do we consider to
be members of the tribe, and who would we prefer to leave out in the cold to
build their own Sukkah?
The question of extremists is straight forward. What is less clear
cut is fully accepting those whose views and beliefs we differ with. It’s
extremely simple to live an existence surrounded by those who share our
worldview, but issues arise when we begin to think that ours are the only
views worth being expressed.
Jewish philosopher Emmanuel Levinas asks us to imagine a
scenario in which we are the only person on earth. In this paradigm, he
argues, we have the entire world at our fingertips, “even the stars if I but
reckon them”. Levinas writes that the entire purpose of life in this scenario
is seeking self-pleasure and selfish fulfilment, the end goal being individual
happiness, a paradigm which makes sense in confinement- “life is love of
life” where we are simply “thinking, eating, sleeping, reading, working
[and] warming oneself in the sun”.
All of a sudden another person appears in this world - an Eve to
your Adam, a Neil Armstrong to your Man on the Moon. Our entire reality
is now altered as we learn that our life has the new purpose of living in
harmony with this Other. We now have an infinite obligation to recognise
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that the Other has the exact same rights as us, as well as the exact same
capacity to think and reason with the world as we do, as well as reach
different conclusions about it.
We may never be able to understand the Others’ way of thinking,
as Levinas acknowledges - “the Other escapes my grasp by an essential
dimension, even if I have him at my disposal. He is not wholly in my sight”.
What binds us and the Other is our shared existence on earth. It is
impossible to live in a relationship with them without recognising that how
this Other chooses to act and believe is up to them, yet we must continue
our relationship with them in order to find true meaning in the world.
Sukkot is one of the three pilgrimage festivals, which in Temple
times meant travelling to the Temple and offering the fruits of the harvest.
Within Jerusalem there were many different sects with their own beliefs and
customs, based on different expressions of the Judaism. Some believed in a
simple reading of the Torah, others more on interpretations, still others
focused on a celibate and ascetic lifestyle. Yet these sects managed to come
to an agreement in times of national unity and offer their sacrifices as a
tribute to the one G-d they valued. Today it may be difficult to imagine any
kind of unity of practice in one Jewish space. I don’t believe that this is due
to difference of practice and belief, but rather due to animosity and
intolerance, or simply just the failure to recognise the legitimacy of others’
expressions and indifference towards promoting diversity.
On Pesach, we read about the four sons who attempt interact with
Jewish life. One wise, one wicked, another simple and the final one not
knowing enough to ask. The very nature of these four sons is divided. We
may aspire to be like the wise son, but the fact is that each of these four
personas is still a part of the Jewish narrative that we must live with. These
sons are not only different in character, but are divided amongst themselves.
The sons seem very clear cut, with no links between them, their differences
stressed. The only narrative that seems links them is only that one son is
better than another who is in turn superior to another.
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Sukkot introduces different kind of four species - the lulav, the
etrog, hadas and arava. While all different and diverse, they are brought
together to form a unique and meaningful ritual. Each item has its own
characteristics - whether the smell, its aesthetics, its taste or texture. No one
item is superior to another, and as we shake the species in honour of G-d,
we do so together in unity.
We must recognise and embrace diversity in order to have a
meaningful Jewish experience. We simply won’t grow, progress and
develop if we don’t allow others to express their views, especially the views
that we disagree with.
Hineni has a culture of open discussion where an idea that is
argued is as valuable as the collage of expressions it allows itself to create.
In living out our ideology, we believe this is a value worth educating our
chanichim on as well as exporting to the world at large, as this value is not
always present in the consciousness of our discourse.
We would love to be a unified community and people, but this is
unattainable unless we recognise the difference in opinion of the people
who are an active part within it. Unity is simple in times of trouble and
distress, where we have a common enemy. A higher and greater form of
unity comes in a time of peace. This Sukkot allows us to once again open up
our physical and metaphorical Sukkah to new people, new partnerships, new
ideas, new discussion and new friends.
Chag Sameach
Mark is a madrich for year 10 in Hineni Sydney. He is the NSW Rosh
Chinuch and went on Hineni Shnat in 2012. He's currently studying Arts at
Sydney University.
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Ushpizin: “Sukkot Guests”
By Nathan Orenstein
On Sukkot there is a tradition of welcoming people into your home
and sukkah. A different fore-bearer is welcomed every night. There are
seven; each representing the different attributes of leadership. For example,
Abraham symbolises love and kindness while Jacob represents truth and
beauty. Some also set aside an extra portion of food for them as though they
are real guests trying to bring a sense of their attributes into the sukkah. The
Zohar says - right after discussing the spirituality behind the tradition - that
the food set aside needs to be given to the poor. It stresses that it cannot be
an afterthought - rather, “the first of everything must be for one's
guests” (Emor 103a), and then one may eat for himself. The Rambam (aka.
Maimonides) brings this as a matter of religious obligation: "While eating
and drinking himself, one is obligated to feed the stranger, orphan, and
widow, along with the other unfortunate poor.”
There is a story that involves a few of our few happy dinner guests
that is relevant not only to an Australian context, but to an Israeli context as
well. This is a story very familiar to us - we read it in the Torah in Bereishit
(“Genesis”), and it’s also summarised so nicely for us in the bit of the
Pesach seder that everyone usually rushes through because the smell of
chicken soup is teasing our taste buds, and like Pavlov’s dogs we’re
beginning to salivate just thinking of the taste of something other than hard,
dry matza.
Jacob sent his sons to Egypt to look for food because there was a
famine in the land of Canaan. Then, when he realised his son Joseph was a
big chief in Egypt, he decided to have a nice family reunion where there
was still some food. This was the start of all our troubles under the control
of Pharaoh; the guy who enslaved us and then proceeded to let us go after
the dynamic duo of Moses and God not so kindly informed him that he was
in fact mistreating us. A few chapters later in the original Never Ending
Story, God instructs the people of Israel to remember how we were treated
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and to be nice to the new guys. He says that “the stranger who sojourns with
you shall be as a native among you and you shall love him as yourself”.
(Leviticus 19:34) And so it was with the summary of “I am the Lord your
God”, the Jews starting nodding amongst themselves and fulfilling this
commandment, as it made sense to them. The Jews agreed and began
fulfilling this commandment, as it made sense to them.
Years later, Rabbi Hillel would base his principle around this
theory of loving a stranger as you do yourself. Jews throughout the centuries
quote this as the basis of their Judaism. And as we have seen, Maimonides
stresses it as a commandment relating to sukkot.
There is a theory that is used by the commentators of Genesis by which we
can learn lessons from our forefathers. This theory states that the actions of
fathers are signs and lessons to the sons. Essentially, history repeats itself,
and we should employ our forefathers’ actions as key teachings of how to
deal with similar situations. Most important is to recognise that this theory
reaches far beyond the book of Genesis.
Jump ahead to 1948 - the Shoah has just ended and once again
millions of Jews are dispersed and without a home. Once again, the notion
of the wandering, homeless, nomadic Jew is reaffirmed. But on 14th May
1948, the Jewish State was born - the Jews finally had a home. The new
State prospered from the contributions of the European Refugees - as they
were.
The Declaration of Independence was written in a hall in Tel Aviv, and is the
closest thing that Israel has to a constitution. It stated that the State of Israel
will “ensure complete equality of social and political rights to all its
inhabitants irrespective of religion, race or sex; it will guarantee freedom of
religion, conscience, language, education and culture”. Reflection upon this
prompted me to question whether the modern day State’s treatment of the
African migrants is in line with the virtues and values that were outlined in
that hall in Tel Aviv on the 14th of May 1948.
Today, it is estimated that 61,000 self labelled asylum seekers have
entered Israel to escape their home countries of Eritrea and Sudan, along
with a much smaller number from the Democratic Republic of Congo,
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Ethiopia and the Ivory Coast. The State has declared that most of them
come for better opportunities of Israel (in terms of education, wages and job
security) rather than to seek any asylum or refuge. Since 1948, only 200 of
these asylum seekers have been granted official refugee status. By contrast,
refugee status has been provided to the Eritreans and Sudanese almost
globally. Instead of acquiring refugee status, many are offered temporary
protection, subject to frequent renewal. In 2010, the Interior Minister
muddied the water by stating that “this visa is not a working permit”. Even
though the government has not taken any further action, both the refugees,
mainly residing in South Tel Aviv, and their potential employers have
become hesitant and reluctant to fill jobs. This has left many loitering,
unable to occupy themselves productively. This confusion between the
employers and migrants is leaving Israeli citizens scared and angered by the
Government’s inaction.
Binyamin Netanyahu has been quoted saying that the African
Refugee situation “threatens our existence as a Jewish Democratic State”.
But I ask you, is it Jewish to banish the stranger instead of accepting them?
Is it democratic to reject them for not having rights that are enjoyed in the
country they seek out?
Even though Netanyahu’s quote was brash, and in some ways
provocative, the influx of refugees or migrants to Israel creates internal
problems for the State. While the overall crime rate amongst the African
migrants constitutes approximately half of the total crime rate, the economy
in Israel will struggle to sustain an unrestricted flow of refugees into the
State. The current debt to GDP ratio in Israel is a whopping 73.5%. To put
that into perspective, the same indicator in Australia resides around the 20%
mark. If Australia’s debt concern is so extreme at the current statistic,
imagine the reaction to an economic plummet like Israel’s. The influx of
refugees into Israel threatens to worsen Israel’s economy due to the extra
stress placed on public services such as health care, welfare and education.
In a country where the unemployment rate is already up at 6.9%, the
constant stream of refugees will also place added stress on employment.
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However, this does not mean that we can disregard our moral
obligations. As we know, and is outlined in the Declaration of
Independence, Israel accepts any Jewish person as a citizen and makes an
effort to facilitate Aliyah from places such as Ethiopia have been Jews are
persecuted. Surely as a Jewish State - one that prides itself on aid operations
(evident through Israel’s instant assistance in the aftermath of the Haiti
earthquake), and aims to be a “light unto the nations” - Israel and its
Government should reconsider its position on this issue of rising importance
in Israel.
Our forefather Avraham, who is one of the Sukkot Ushpizin,
welcomed everyone into his tent, regardless of their ethnicity or
background. I am not saying that Bibi and his government should run the
country like Abraham ran his tent, but I do call for swift action and
compassion from the people of Israel for those who cannot act themselves.
I will draw our attention back to Jacob, and how he too went to a
country other than his own in order to look for greener pastures. Our history
shows that we started as refugees. When faced with refugees in our own
country, how will we treat them?
Nathan is a madrich of kochavim and tikvah (years 5 and 6) in Hineni
Melbourne. He is currently in his first year at university studying
physiotherapy at Monash Peninsula.

55

The Pursuit of Happiness
By Sam Gonski
“If you’re happy and you know it clap your hands…”
If someone was to sing that to you right now, the chances are you’d
clap your hands twice as if you were possessed. We all too often reject
contemplating the concept of happiness, however, on the festival of Sukkot,
along with the primary mitzvot of dwelling in leaking, unstable huts and
shaking a variety of plants in different directions, we are commanded to be
happy – Visamachta! “and you shall rejoice.” What could this mean? Can
one truly understand what it means to be happy? All simchot are meant to be
happy – this is implied in the word simcha! So then why is Sukkot the only
festival that this is a mitzvah?
Firstly, to understand what this commandment to be happy on
Sukkot means, we must recognize what happiness truly is. The notion of
happiness is often determined by the demographic and cultural factors
surrounding an individual. For some, happiness may be the satisfaction of
one’s material needs or alternatively, the ability to live life comfortably having access to basic necessities, such as food and shelter. In our
community, many view getting a job, getting married and becoming
financially secure as defining aspects of happiness. It is widely recognized
that relationships are the greatest source of happiness, however, these
situations are simply vehicles that finally allow us to illustrate our integral
sense of joy. Rather, acquiring strength to deal with the obstacles we face in
our lives leads to an ability to maintain these relationships with others and
ultimately succeed. What does it mean to be strong? This may at first seem
an even more difficult question, however I disagree. This strength means
finding positivity in every day life, taking any opportunity you may stumble
across and ultimately being confident in whom you are.
So why on Sukkot? There are many reasons given as to why,
during the harvest festival, one is commanded to be happy. Many ideas
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relate to the idea of celebrating the harvest produce - but more significantly
I believe the meaning is in the timing of the festival. Sukkot is two weeks
after the Rosh Hashana and only five days after Yom Kippur, the day of
repentance. Each individual begins a new chapter in their life, and perhaps
the best way to begin this new year is on a positive, joyful note. Our first
mark on this clean slate should be one of happiness.
Specifically, the idea of strengthening our inner self to generate
happiness is inherently linked to the concept of a Sukkah. The opposing
ideologies of German philosopher, Arthur Schopenhauer and Greek
philosopher, Epicurus, provide further insight into this concept.
Schopenhauer is known for his pessimistic attitude towards life, whereas
Epicurus’ philosophy was to attain a happy, tranquil life characterized by
freedom from fear.
We are told to leave our houses and build a hut outside, with an
open roof and missing some walls. Any engineer, let alone a sane individual,
will tell you the structure is inherently flawed. It could collapse at any
minute, it’s cold, the roof will leak, the rain will gush through it and
everything thing inside it could easily be ruined. This unstable character of
the Sukkah is related to Schopenhauer cynical outlook. The hut depicts the
fragility of life and recurring obstacles we face in our lives. However, the
Halacha explains that while the structure must be able to collapse, inside
you must make it as beautiful as possible. Bring your best dinnerware,
paintings, hanging fruit – anything that can make the environment joyful.
This feature connotes the optimism of Epicurus, “Carpe Diem” (literally,
“seize the day”).
It seems strange that Sukkot is the only festival in which it is a
mitzvah to be happy and that we are required to sustain this emotion whilst
living in an icy, unstable hut, however, this is exactly how life is. There are
difficulties we struggle with every day but finding that colour (of the
decorations) in every situation we face allows us to work through any
circumstance and find our place in the world. Additionally, forced into this
environment not only allows you to understand yourself, but also bestow
that happiness on to others. Sukkot is a simcha rooted in the covenantal

57
community. At this time we commemorate the Sukkot that the Jews
experienced in the desert; we the remember the day when the Anenei
Hakavod (“the Clouds of Glory”) were returned for the first time since the
sin of the Golden Calf. The confirmation of the identity of the Jews as a
covenantal community allowed them to unite and rejoice. Similarly, we
should invite others into our Sukkot and, just like the Jews in the desert,
come together and be happy.
So this year, while you’re shivering in the cold and getting wet,
surrounded by your family and friends, think to yourself “if you’re happy
and you know it, clap your hands.”

Sam is currently the Rosh of Hineni NSW. He has been attending Hineni
since 2004, went on Shnat in 2011 and was Rosh Machane Choref in
2012. He is currently studying Media Production and Law at UTS.
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Building a Jewish Home
By Sasha Aronson
Throughout our most tumultuous and incredible history, the Jewish
people have acquired the label “the wanderers”. What does that mean? A
wanderer lacks consistency; they are an unsettled individual leading an
irregular and indeterminate course; a lost soul. Our past does little to
contradict this. Following the Exodus from Egypt, we found ourselves
wandering in the desert for 40 years. Centuries later, we found ourselves yet
again a displaced people during the Holocaust with no place to call our own.
Even today, we still find ourselves continually challenged as to whether our
homeland truly belongs to us. So the question is then, what is a Jewish
home and have we truly been able to establish one? Perhaps we are still
wandering, possessing a physical shelter, but lacking emotional and spiritual
sanctuary?
From my own personal experience, I have never known anything
beyond the life of a Jewish home. I have moved houses, changed continents
and changed houses again. Though my physical location and house
constantly changed, the essence of my Jewish home was forever present.
My Jewish home - a thing I am wholeheartedly proud of.
Growing up, a person’s home is their haven. It represents comfort,
safety, security and above all love. A home turns into a member of your
family, and you become so accustomed to it that it becomes an extension of
your senses. You know every creak in a floor board, the texture of the walls
under your fingers and the aromas drifting from the kitchen. And better still,
you could navigate around it while keeping your eyes closed and still know
exactly where you are. A home welcomes you in every day and harbours
your memories and secrets, all while protecting your loved ones.
As a people, we are incredibly proud of our history and, with the
exception of our shules and schools, where better do we embody Judaism
than in our homes? We don’t have to look further than Friday night Shabbat
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dinners to see the expressive and outward beauty that is Jewish tradition.
Friday night greets us with the warmth of Shabbat candles, the resonance of
prayer and the opportunity to share stories and news with our family and
friends. Traditionally, when guests are invited into our homes, we say the
words ‘Baruchim Haba’im’, meaning quite simply ‘Welcome’. The word
‘Baruchim’ comes from the root ‘Baruch’, meaning ‘Blessed’. Ultimately,
we can then look at this greeting to our family and friends as something of a
blessing. It is a gift to both our visitors who are able to experience our
homes, as well as to us, the host, who get to share in the blessing. But what
if one day, your home was no longer your own? What would happen if you
lost the very place that infused and inspired your Jewish tradition? Does the
loss of a physical foundation mean the loss of a Jewish home?
As a nation that wandered in the desert for forty years, we are no
strangers to a lack of permanency. However whilst in the desert, with a
journey only known to G-d, we were able to establish for ourselves ‘sukkot’
- temporary shelters in the desert built from the basic materials of what was
around us. A sukkah only needed to have a minimum of two walls and a
roof that was made of natural, unprocessed materials that was slightly open.
On Sukkot, we recite the blessing “Blessed are you Hashem… who has
commanded us to live in the sukkah”. Though the sukkah may be a very
humble refuge, even in such a place we give thanks to H-shem for providing
us with any form of sanctuary. So the question is, inside those unstable
walls, does a Jewish home exist?
Though a sukkah does not appear so secure in the physical sense,
we sit unaffected not worrying over its formidable structure. Our ancestors
saw that just as the walls surrounded them, so too did the protective
presence of G-d. These were our homes for forty years. They were not
lavish, they were not strong and they could not harbour all our beautiful
traditional items. But these are the very structures that sheltered us
throughout our journey to the Holy Land. Perhaps a Jewish home is rather
the idea that you make a place or a structure meaningful to you, knowing
that no matter where or what it is, you are able to establish a connection and
somehow feel inspired.
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Building a Jewish home is somewhat of a metaphorical concept.
We lay physical foundations but it is important to acknowledge that a
Jewish home goes so much deeper than that. A Jewish home is any place we
feel inspired, loved, supported and protected. It is anywhere we are able to
carry out our traditions and there really is no rule that says we can only have
one. Aside from our own homes, the homes of our loved ones and our
shules, we have all found a home at Hineni. As a movement, we seek to
inspire, to love, to support and protect. We do this for our ideology, as well
as for the people involved in the movement itself - promoting tradition
while being open-minded to new customs. At Hineni, we have all found a
home where we are able to learn and grow, connect to our Judaism and our
Zionism and gain a better understanding of who we are and who we wish to
be - lessons that we would aspire to instruct in any of our own homes.
Today, though the Jewish people are scattered all over the world,
Jewish homes perpetuate across the globe. They may all be different and
range from our homes to our youth movement. But, despite the differences,
ultimately the lesson that we learn is that home is where the heart is and the
heart is wherever you wish it to be.
Sasha is the current Rosh Kiruv (Outreach) for Sydney Hineni. She is a
madricha for the year 10 tzevet, Barak, and is guiding them in their
leadership program, Hadracha, as they prepare to become Hineni
madrichim. She is in her third year of study at university, undertaking a
combined Town Planning and Law degree at UNSW.
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All for One and One for All
By Sefi Prawer
In 1756 the French philosopher and historian Voltaire published a
violently anti-Semitic piece on the Jewish condition. Voltaire argued that the
Jews were an ignorant and superstitious people who had contributed nothing
to society. Within two centuries of Voltaire uttering those words, Jewish
minds had transformed the West. Some of the most foundational thinkers in
their respective fields were changing the world. In physics, Einstein, in
psychology, Sigmund Freud, in philosophy, Karl Marx, in anthropology,
Levi Strauss, in literature, Philip Roth, in music, Shai Agnon and in poetry,
Yehuda Amichai, Even sir John Monash was a Jew.
Jews have been awarded 20% of Nobel prizes in chemistry, 26% of
Nobel prizes in physics, 27% in medicine and 41% in economics. Voltaire
couldn't have been more mistaken. Jewish minds have been injecting
wisdom into the modern world transforming it and building it. But how
many of these great minds have been connected positively to their Jewish
identity? Just a few. During a book launch in Israel, Chief Lord Rabbi
Jonathan Sacks put it well: “...for the last two centuries Judaism has lost
many of its finest minds.”
On the other hand, those Jews who remained in close contact with
their Jewish roots and remained faithful to their religion moved in the other
direction. Many Jewish communities became insular and protective, many
content to live out their Jewish identity quietly without incident. Orthodox
and ultra-orthodox communities feared the interference of the outside world
would pull them away from ‘avodat hashem’ (the work of God).
There seems to be two distinct classes: the external or universal
Jew and the insular particularistic Jew. These two differing tendencies have
stunted the growth of classic Jewish ideology and expression. Either Jews
have turned away from Judaism in an effort to explore the world or Jews
have become insular in an effort to shut out the world. We have subdued the
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Jewish thinkers, such as the Rambam and Rav Kook, who combined the two
worlds - incorporating Torah and chochma (intellect) into there lives. We
have lost the interaction between the individual nation and the collective
world and therefore that distinct, creative, Jewish spark has been under
threat. We are truly lacking an identity that incorporates ‘yirat shamayim
(fear of god)’ with external wisdom.

As the Midrash Rabbah explains, (Eicha 2:17): "If a person says to
you, 'There is wisdom among the nations,' believe it; 'There is Torah among
the nations,' do not believe it." In order to truly understand the particular
and the universal concepts that flow through the world, we need not only
Torah but also worldly wisdom. There is much to gain from other nations.
We might be an ‘Or lagoyim’ (light to the nation) but that doesn't mean we
can't also get a little light to help us on our way!
Sukkot is a paradigm of the universal and the particular. The
festival focuses on the universal themes that are shared across the world.
The power of Sukkot, however, lies with the combination of these global
themes with the particularity of the Jewish mindset.

The most basic universal themes, such as shelter, food, water and
relationships, are all deeply entrenched within these eight days but have a
powerfully strong connection to Jewish history and tradition.
Throughout the course of the first seven days, the Torah commands
a multitude of specific sacrifices totaling 70. Strangely on the last day, only
one sacrifice is offered. The sages elaborate; the 70 sacrifices represent the
70 nations of the world and throughout the course of the festival Jews are
praying and respecting the other nations. Finally the last sacrifice is
representative of Bnei Yisrael. The chosen nation has the responsibility to
internalize and value their importance among the world but concurrently
Jews have an obligation to incorporate the other nations into their own
Jewish way of thinking and acting. Jews must look deeply into alternative
perspective and opinions, internalize them and value them.
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Sukkot tells us that we cannot turn our backs on the world. Rather,
the universal and the particular must unite at this point. We start our Jewish
calendar with the powerful reminder that we are not alone in the process of
healing the world. We cannot be insular and we cannot neglect our past.
So this year when we sit in our Sukkot together, let us combine the
two classic Jewish tendencies of our time in an effort to rekindle that Jewish
creativity guided by Torah and chochma. If we can do this, we will continue
to contribute positively and productively to our world and together we can
continue to enhance all of our lives.
Sefi Prawer is a madrich at Hineni leading year 7. This year he has two
tafkidim, Rosh Limudei Kodesh and Rosh Junior Camp. Sefi is studying a
Bachelor of Science on Monash University and at the end of this year will
have completed his first year of studies.
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Money for Redemption:
How Beneficial are Israel’s Christian Friends?
By Shaanan Cohney
Perennially isolated in world politics, international forums and the
popular media, Israel finds unwavering support amongst certain Christian
(specifically evangelical) organizations whose doctrines include the desire
for the conversion of world Jewry. This essay explores the dilemma of
accepting political assistance and donations from groups with conflicting
theological, philosophical and ideological standpoints and the potential
impacts of such a relationship. While some of the impact is limited to the
USA, it is worth examination for its broader ideological implications on the
way we as Jewish supporters of Israel act towards our non-Jewish allies.
When it comes to political and material support for a Jewish Israel,
allies are few, comprised of Western nations such as the USA, Australia and
Canada. Distinct from support from these governments is the strong backing
provided by many Christian Zionists, most in the USA, gathered under the
organizational banners of the Christians United for Israel (CUFI), the
International Fellowship of Christians and the Jews and Christians' Israel
Public Action Committee (CIPAC). Together these groups contribute tens of
millions of dollars each year to Israeli NGOs, governmental organizations
and political parties, and lobby the United States Congress and other
political bodies for pro-Israel action. While this phenomenon is largely
confined to the USA, the impact extends beyond its borders. Jewish
communal leaders both in the USA and increasingly worldwide are
receiving requests to speak at Christian Zionist events, to endorse their
political statements and in some cases, to formally affiliate Jewish
community organizations with theirs. Should we have any reservations
about entering into such partnerships? Initially it seems to be a mutually
beneficial relationship, however it is important to analyze the situation more
critically.
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To understand the motivation behind the Christian Zionists’
mission, it’s important to understand the difference between two key
theological views within the evangelical movement both relating to the
nature of G-d’s covenant with man. The most prevalent theology among
Christians is known as “replacement theology”, whose adherents believe
that, while the divine covenant with Abraham and the Jews is was once
important to G-d, it was later replaced by a covenant brought to all mankind
through Jesus. According to this view, the ‘salvation’ of the Jews is
dependent on their conversion to Christianity and thus, it is incumbent on
Christians to undertake missionary work to facilitate the process. This has
understandably led to the concern within the Jewish community that through
the establishment of close ties with such Christian groups, we are
establishing a beachhead for their missionary work.
In contrast, “dispensationalist theology” holds that the divine
covenant with Christendom did not replace the pre-existing covenant with
‘ethnic Israel’ (the dispensationalist term for Jews), represented a covenant
of a different nature which less related to ‘traditional law’ and more focused
on salvation through grace. The dispensationalist view, advocated for by
pastor Rev. John Hagee (the leader of the CUFI - the roof body for Christian
Zionists in the USA), professes to the enduring importance of G-d’s
covenant with ethnic Israel, such that “every Jewish person who lives in the
light of the Torah, which is the word of God, has a relationship with God
and will come to redemption” and thus there is no need for conversion.
Most evangelical groups are of the dispensationalist persuasion and thus are
not theologically motivated to convert Jews, regardless of their ties with
Israel. History seems to support this with limited instances recorded of
Christian Zionists undertaking missionary work.
However, the inoffensive nature of dispensationalist theology
yields to reveal an underside on closer inspection. Dispensationalist
philosophy and practice fosters an enthusiastic preparation for ‘the third
coming of Christ’, a messianic Christian ‘end of times’. As part of the third
coming they believe the ‘antichrist’ will establish his kingdom from within a
rebuilt Jewish state. Following this turn of events, Christ will return to
vanquish him, during which all Jews will either convert or face death. These
beliefs jar quite strongly with Jewish beliefs, and though they may not be
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held by our community, there is a certain dishonesty that comes from
accepting funds and establishing a relationship with those who would
celebrate our eventual downfall.
Aside from theological issues, there are also political concerns in
affiliating with many Christian Zionist bodies. Firstly, there stands the
notion that through endorsing evangelical movements solely on the grounds
of their support for Israel, we intrinsically endorse their other political
views. The political platform and membership body of US Christian
Zionists are tied with those of the far right who reflect the view of the
United States as a “Christian Nation”. This includes opposition to the
teaching of evolution and climate science in schools, implementation of
government welfare programs and support compulsory Christian prayer in
public schools. They are predominantly adherents to “American
exceptionalism”, advocating foreign military intervention and support of
oppressive regimes - providing these are in concert with US domestic
interests (notably ‘oil dictatorships’). These values are contrary to the values
of many Jews who reside more to the center or left of the political spectrum
and represent a large ideological sacrifice for many. While this may not be a
direct problem for those further to the right, or those living outside the USA,
we are obliged to ask what message we, as Zionists, are sending to the
world by ‘supporting’ the Christian right agenda.
Christian Zionists have strong political views in regards to Israeli
government policy. Those donating money lobby in the US and materially
support organizations on the right of Israeli politics, opposing land-forpeace deals, encouraging expansion of settlements in Judea and Samaria,
with the eventual aim of a single, unified Israel reaching to its biblical
borders. While this may not trouble those who agree with their policy aims,
trading ideology for alliance may concern many others.
The essential components of a final peace deal remain uncertain
and controversial. However, the majority consider a two state solution to be
the most pragmatic. It is the responsibility of the Israeli and Palestinian
people alone to come to an agreement. While it is important to have a
mediator such as the US involved to facilitate such an agreement, allowing
other third parties such as the Christian Zionists to influence views at the
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negotiating table is dangerous. It introduces both complicating factors and
disempowers the citizens and governments that a peace deal would affect.
This danger is not unique to the politicking of Christian Zionists, but the
threat they pose is distinct as they lie on the extreme of the spectrum, and
often take steps that directly interfere with the interests of both the
Palestinians and the Israelis. However, the question is ultimately whether it
is right for external agents to have a strong influence on the policies of a
sovereign nation.
There is no overriding argument to prevent the growth of our
relationships with Christian Zionists and their support, however, we should
be wary and keep them at arm’s length. In a world where Israel has few
friends, there is a need for a degree of pragmatism that may at times
override philosophical concerns. Nevertheless, it is our duty as the Jewish
supporters of Israel to reflect on the compromises we make, lest our
ideology be overtaken by such pragmatism and our goals and values lost.
Shaanan Cohney is a madrich for Or (Year 9) in Hineni Melbourne. He has
previously had the role of state Rosh Chinuch and has been with the
movement since 2001. He is currently studying Classical Singing,
Mathematical Physics and Computer Science at the University of
Melbourne.
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About Hineni
Hineni Youth & Welfare is a Modern Orthodox, Politically Active
and Zionist youth movement that educates within a politically non-partisan
framework. Hineni strives to create well-educated, critically thinking,
empathetic and worldly youth who possess strong and proud Jewish and
Zionist identities. Hineni is an outreach movement welcoming participants
of all Jewish backgrounds. Hineni espouses mutual respect for all Jews,
nurtures each participant’s unique sense of individuality and in doing so,
strives to produce the future leaders of the Jewish people and wider
community.
Hineni runs bi-annual camps during which madrichim (leaders)
provide chanichim (participants) with a fun and educational experience,
utilising an informal teaching format, in a relaxed environment. Our camps
serve to strengthen both the Jewish and wider community through
promoting involvement and activism. Our chanichim create lifelong positive
Jewish experiences that ensure they remain engaged with and active within
the community. It is a place where education and fun are mutually inclusive.
Hineni also conducts youth leadership and developmental
programs, securing the future of the Jewish community through creating
strong and active leaders. We send a group of enthusiastic school-leaving
youth to Israel each year on an educational, leadership year course. Many
Hineni leaders have gone on to take significant roles within the community,
whether in Synagogues, community organisations, governmental
organisations and abroad.
Hineni’s role in the community is not only limited to educational
aims. Hineni provides a support network for community members,
facilitating their participation in Jewish ceremonies, rites and activities. It
promotes goodwill within and between the Jewish and non-Jewish
communities, raises money and volunteers for charitable organisations,
supports Jewish community events and in general promotes activism within
the community.
Hineni also takes its responsibilities as a youth organisation very
seriously. The safety and security of our chanichim and madrichim is our
highest priority. We are signatories of, and comply with, the AZYC
Safeguarding Children and Young Peoples Policy. The majority of our
madrichim have a first aid certificate or Magen David Adom training in
Israel. Our kitchen staff are trained in Food Safety and Handling and all
Hineni activities are fully kosher.

69

70

Events in the Hineni Calendar
Federal Summer Camp (grades 7-12)

Sydney Weekly Kabbalat Shabbat Youth Minyan
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Events in the Hineni Calendar
Sydney Junior Summer Camp (grades 2-6)

Melbourne Junior Summer Camp (grades 2-6)
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Thank you to our supporters

banking & finance U commercial & corporate
competition U litigation & dispute resolution
native title & public interest law U private clients
property & development U public companies
reconstruction & insolvency U taxation
technology & intellectual property
workplace advisory

level 21 333 collins street
melbourne vic 3000 australia
t: +61 3 9229 9999
level 24 chifley tower 2 chifley square
sydney nsw 2000 australia
t: +61 2 9226 7100
www.abl.com.au

Arnold Bloch Leibler proudly supports Hineni Youth & Welfare Australia
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Thank you to our supporters

World of Whiskey is a proud supporter of Hineni Youth & Welfare Australia
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Hineni welcomes your support towards
providing participants with subsidies for
camps and our year-long Israel program
to ensure that each Jewish child,
regardless of their background, has the
opportunity to experience what Hineni
has to offer.
Your support will help ensure Hineni’s
success, ultimately supporting Jewish
continuity and encouraging commitment
to community in Jewish youth.
If you would like to donate, please
contact Daniel Distiller
(Hineni Federal Treasurer).
Phone: 0423 027 689
Email: gizbar@hineni.org.au
www.hineni.org.au
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