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As we approach the Yamim Noraim during this tumultuous and trying period for the State of Israel
and diaspora Jewry we join together in a spirit of Hodaya ,appreciation, to Hashem for all that we
have received and for the continued existence and growth of Medinat Israel . We are in awe of the
heroism of the soldiers of the IDF in the face of an implacable enemy full of hostility and deceit
whose one intention is to obliterate Israel and annihilate the Jewish people. The example of
Israel’s  soldiers  was  an  inspiration  for  Klal  yisrael  to  stand  united  together  in  support  of  Medinat  
Yisrael and diaspora Jewish communities.  A  true  spirit  of  “Kol  yisrael  areivim  ze-la-ze  “was  
exhibited for all to see. As we stand before the Lord Almighty on Yom Hadin we will surely benefit
from  the  mitzvoth  we  have  conducted  “bein  adam  lachavero”.
Our task is to imbue this quality to our chanichim in all our Zionist youth movements and lead by
personal example for the future of our people
Shana tova, ktiva  v’chatima  tova
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Chag Sameach Chaverim,

!

At this auspicious time of Rosh Hashana and Yom Kippur, the idea to reflect
on our year that was and prepare for the coming year is often difficult. We
need inspiration to think outside of the square and this is the purpose of the
pages that follow. This journal of Jewish ideas provides a compilation of
contemplations around important issues from chanichim, madrichim and
leaders of our community. This year the theme is Yaale Koleinu meaning our
voice will rise, but the intention is not just for the writers voices to rise, but
for their words to give rise to your thoughts.
Hineni is a unique youth movement for many reasons beyond its Modern
Orthodox and pluralist Zionist ideology. It's relationship with one of the
leading Synagogues of the Southern Hemisphere, Central Synagogue, allows
it to engage with people that wouldn't usually have exposure to the beauty of
a youth movement, the fact that it was born in Australia means it's one of a
kind and has grown from the grass-roots towards Israel rather than the
reverse and finally, it is truly for the youth, by the youth, engaging the
leaders of our future – something that our community needs more today
than ever before!

!

Moriah College is proud to be sponsoring this wonderful initiative and we
hope that you are able to take a page from this book, assisting you to find
timely meaning in the context of our timeless heritage.

!

Bivracha,

Rabbi Benji Levy
Dean of Jewish Life & Learning
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Editorial
by Mark Rapaport

!
Living a life according to Jewish practice allows one to meet the full range of
human needs. Contained in the Jewish calendar are events that speak to our
inner-most desires. They allow us to express our inner most desires and meet
our emotional requirements. The festival of Pesach forges a connection
between our present and past, drawing a link between the story of our
ancestors and suggests how we can best express that connection in our
modern lives. Hanukkah expresses the core emotions of triumph and pride in
victory and continued survival, and on the flip side Shavuot reminds us of our
humility as, according to our mythology, we stood before Hashem at Mt Sinai
and received the Torah. The traditions on Purim almost force us to be
overjoyed through feasting, drinking, giving and receiving gifts and wearing
fancy dress. What emotion then does Yom Kippur express?

!
The Vilna Gaon highlighted an association between the physical joy of Purim
and the pure spirituality of Yom Kippur, where we in essence practice ascetic
rituals of fasting, prayer and remove ourselves from the riches of corporeality.
He explains that the word ‘Purim’ is found in the biblical name for Yom
Kippur, ‘Yom Ha-Kippurim’. Yom Kippur allows us to take a pause from
regular life to sit and reflect. We reflect not only on the negatives of a year
gone by, but on what we valued and appreciated and aspects that we aim to
perpetuate in the coming year. This is a unique opportunity granted to us.
Making a general promise to oneself to sit down reflect outside of the context
of Yom Kippur is a difficult task. On Yom Kippur we are provided with
inspiration in our liturgy to direct our consciousness, to shape our
contemplation and to plan ahead for an enriched, considered life. Not only do
we do this, but we do so collectively, to plan ahead as individuals surrounded
by a collective, to place our tiny selves into the context of a larger thoughtful
and diverse community.

!
Our collectivism is represented in a line found in the liturgical poem ‘Ya’ale
Koleinu’ - ‘Our Voice Will Rise’, the title of this journal. We hope this journal
will provide a meaningful tool for reflecting and preparing for the year ahead,
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in addition to the Yom Kippur prayers which serve already as a compilation of
Jewish sources over the centuries from the great Jewish authors. This
publication is compilation of short essays written by the Madrichim (leaders)
and Chanichim (participants) of Hineni across Sydney and Melbourne, as well
as our esteemed rabbis and valued members of the community, all passionate
about their Jewish and Zionist identity. I am grateful to all our contributors
and supporters who made this journal possible, and hope that exhibiting the
individual viewpoints of the authors will spark thought and discussion in our
community.

!
I hope that you find this Yom Kippur meaningful and wish you well over the
fast.
G’mar Chatima Tova.

!
!
Mark is the current Federal Rosh Chinuch (Head of Education) for Hineni.
He went on the Hineni Shnat program in 2012 and currently leads Barak
(Year 11). Mark was the NSW Rosh Chinuch in 2013 and is in his 2nd year
studying Arts at Sydney University with a major in Jewish Civilisation.
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Feature: Communal Strength
by Rav David Bigman
Rosh Yeshiva, Yeshivat Ma’ale Gilboa

!
Every Jewish holiday has its special melody; every prayer a special harmony.
During the month of Tishrei we are flooded by emotions and feelings,
punctuated by the various Piyutim (liturgical poems) associated with the
different holidays. On Yom Kippur we join in communal prayer while singing
Ya’ale Koleinu, and asking Hashem to accept our voices as they ascend to the
heavens.

!
However a glance at another Piyut, of “Unetane Tokef” (one recited on both
Rosh Hashana and Yom Kippur) would make it appear like these prayers are
about the individual, rather than the community.

!
As a shepherd seeks out his flock, making his sheep pass under his rod,
So dost thou make all the living souls pass before thee; thou dost count
and number thy creatures, fixing their lifetime and inscribing their
destiny.
On Rosh Hashana their destiny is inscribed, and on Yom Kippur it is
sealed; how many shall pass away and how many shall be brought into
existence; who shall live and who shall die; who shall come to a timely
end, and who to an untimely end; who shall perish by fire and who by
water; who by sword and who by beast; who by hunger and who by thirst;
who by earthquake and who by plague; who by strangling and who by
stoning; who shall be at ease and who shall wander about; who shall be at
peace and who shall be molested; who shall have comfort and who shall
be tormented; who shall become poor and who shall become rich; who
shall be lowered and who shall be raised.
But repentance, prayer and charity cancel the stern decree.

!
The person praying feels he his being judged and an existential danger is at
the gates, threatening to eliminate him. Each and every one of those praying
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faces a different fate, and each one present hopes their fate – and the fate of
their loved ones – will be good one.

!
An outlook similar to that of the Piyut, and one that probably precedes it, can
be found in a Midrash from Eretz Israel which found its way into the
Babylonian Talmud with minor changes:

!
Said R Krispa in the name of R Yochanan there are three notebooks, one
of the completely righteous and one of the completely wicked and one of
those in the middle. “Some to everlasting life” (Daniel 12:2), these are the
completely righteous. “and some to shame and everlasting
contempt” (Daniel 12:2) these are the completely wicked […] “and not be
written with the righteous” (Psalms 69:29) these are those in the middle,
to whom the Almighty gave the ten days between Rosh Hashanah and
Yom Kippur, if they repented they are written with the righteous, and if
not, written with the wicked. This is why Hoshea warns Israel and tells
them “Israel, return” (Hoshea 14:2).

!
This notion of Rosh Hashana and Yom Kippur as a day on which people are
judged and verdict is given is also mentioned in the Mishna. “Four times a
year the world is judged,” the Mishna of Rosh Hashanah teaches us, “[On]
Rosh Hashanah all those created pass in front of him K’Bnei Maron” – like
the children of heaven.

!
The Talmudic commentary written on this Mishnah is the base for a famous
saying by the great commentator Rashi, who wrote that on Rosh Hashanah all
mankind are inspected by Hashem one at a time – like soldiers being
individually looked at by their supreme commander. One at a time, he writes,
soldiers pass through “a narrow passage” that forces them to stand-alone for
their individual moment of judgement.

!
Since the study of Talmud manuscripts started, scholars noted that in many
of the older versions of this Mishnah the texting wasn’t ‘( כבני מרוןlike the
children of Heaven’), but rather כבנומרון. The turning of the Hebrew letter ״ו״
into a “ ”יand the spacing between the letters entirely changed the meaning of
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the Mishnah. The word  נומרוןactually stems from the Greek ‘Numeron',
meaning a military unit.

!
This reading turns our previous understanding of these days on their heads,
forcing us to reexamine the idea of personal judgment and verdict on Rosh
Hashanah. According to these ancient writings, while the Mishnah is
supposedly talking about a verdict, it writes about what can only be described
as a celebratory military parade of all the creations before their creator. Also
the verse quoted by the Mishnah is appropriate in this reading (Psalms
33:15): “He who fashions their hearts alike; who considers all their deeds.”

!
Another echo of this original reading of the Mishnah can be found in the
Babylonian Talmud in front of us, where Rav Yehuda, in the name of Shmuel,
says Bnei Maron is like the army of the House of David, and another sage
completes him and says “they’re all seen in one glance.”

!
Indeed, the idea of the Mishnah as saying K’v’Numeron – and not K’v’Nei
Maron – is the simple one for anyone studying the version of the Mishnah
preserved by manuscripts from North Africa and Sepharadi communities.

!
Even today, Rashi’s interpretation of the Mishnah and Talmud carries an
important educational message: we must all think and act as though we are
being individually judged, an emotion brought to its fullest in the Piyut of
Unetane Tokef. But, we must also keep in mind that these days are about the
collective. In the words of the Mishnah, all of humanity marches as one
military unit in a parade and as our creator celebrates His creation –we raise
our voices in a collective prayer for a better year for the Jewish community
and the whole world.

!
!
Rav David Bigman is the Rosh Yeshiva at Yeshivat Ma’ale Gilboa where
many of our past Madrichim have studied. He made Aliyah in 1976 from the
USA and received smicha from Mechon Ariel in Haifa. Rav Bigman is active
in issues pertaining to society and Halacha and dialogue between secular
and religious Israelis.
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Jewish Unity & Identity
by Aaron Kalman

!
Many Jews around the world hold at least two passports. One is the paper
document issued by their country of citizenship; it is what allows them to
travel from country to country without being stopped by the border police.
The second can’t be seen or held by hand. Rather, it is the passport that says
they belong to the Jewish people.

!
“When, in order to become ambassador, I relinquished my U.S. citizenship,
an American consul punched a hole in my passport,” Michael Oren, Israel’s
former envoy to Washington wrote recently. “But no one can punch a hole in
the passport linking you as a Jew to Israel because your passport is your
membership in the Jewish people and it's irrevocable.”

!
At times, being Jewish seems like collecting stamps on a passport. You get it
stamped when you have your Bar or Bat Mitzvah; when you speak Hebrew;
when you break a glass under the Chuppah; when you spend a year in Israel;
when you listen to Idan Raichel; when you serve in the IDF; or when you fast
on Yom Kippur. In fact, for many Jews living in the diaspora, Yom Kippur is
the only stamp they collect during the year.

!
But Yom Kippur is much more than a stamp on your Jewish passport, even if
it is the largest annual imprint on your Jewish identity. The holiest day in our
calendar, Yom Kippur is a day of belonging, of community, of togetherness.

!
During the first few decades of Israel’s existence, there was a crude and large
divide between those who were “religious” or “observant” and those who were
“secular” or “free”. The groups not only ate at different restaurants and voted
for different political parties, they also had very different approaches to what
it meant to be Jewish. For those coined “religious”, being Jewish meant
prayer, Torah and the laws of Kashrut while those who labeled themselves as
“free” saw Jewish tradition as focused on Hebrew, cultivating the Land of
Israel and bringing socialist justice to the world.
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!
Sadly, it took many years for this rift to become smaller. Today in Israel,
mainstream rock musicians perform lyrics written by Jewish poets in Spain
hundreds of years ago, and the IDF is filled with people who keep Kosher and
observe the laws of Shabbat.

!
When looking at Yom Kippur, it’s hard not to think of two aspects of this
newfound sense of “togetherness” across Israel. In an interesting turn of
events, it seems each one of the two historic camps has adopted a meaningful
aspect to the day, inspired by those from the other camp.

!
Firstly, those Israelis who don’t necessarily spend the day in prayer treat it
with a degree of religious respect. To fully understand this change, let us first
examine how the “secular” and “free” world chose to commemorate the day in
the past. In short, Yom Kippur could be defined as an “in your face!” type of
day, with many Kibbutzim holding massive barbecues and purposely enraging
those who viewed it as holy.

!
Things have drastically changed. When looking at articles and reports about
the way today’s Kibbutzim commemorate Yom Kippur, it’s easy to see how
calm and song are the defining aspects of the day. Ein Hashofet, a veteran
Kibbutz, holds an annual sing-along with carefully chosen lyrics, and it is but
one example of places to do so. Even more drastic shifts can be seen at places
such as Snir, where Yom Kippur is the only day of the year on which a minyan
is planned in advance and people pray the traditional prayers.

!
But this change wasn’t born out of nowhere. In October 1973, Israel suffered
one of its worst collective memories, when the Syrian and Egyptian armies
surprised the nation on the holiest day of the Hebrew calendar. Though it
managed to overcome the initial blow and strike back, the cost was high.
Thousands of soldiers lost their lives in the course of the war. This event was
without doubt a trigger that turned Yom Kippur into a day of national
meaning, beyond the traditional Jewish Day of Atonement it used to be.

!
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One Kibbutz suffered an extreme blow during the war. Beit Hashita, located
in Emek Yizrael beneath the Gilboa hills, lost 11 members. The extreme
communal loss, which was rare even for a small place like Israel, prompted
composer Yair Rosenblum to write a special tune to the Yom Kippur Piyut –
liturgical poem – of “U’netane Tokef.” This melody has made its way into the
other side of the historic divide, with Shules using it during the traditional
prayers and services.

!
Today when walking the streets of Israel on Yom Kippur, it’s very hard to see
cars driving by, and even the strongholds of secular Zionism pay their
respects to the day. And while stepping into a synagogue holding traditional
services, it’s not uncommon to have at least one prayer sung to a tune written
in memory of soldiers who would have eaten in public on the fast day.

!
People have found the common ground that unites us all, and Yom Kippur is
the prime example. Across the world, Jews pay respect and commemorate
this special day.

!
Around the Jewish world, Yom Kippur is important. Whether you’re old or
young, in Israel or abroad, the day has meaning. It is a day when all Jews
know they are Jews; when all of us are connected to our heritage. Yom Kippur
is a day when our collective voice rises clearly to the heavens, as we pray and
hope for a better year not as individuals, but as a nation.

!
!
Aaron is the Shaliach of Hineni and Central Synagogue along with his wife,
Shachar. He was active in the Israeli scouts and served as commander IDF’s
paratrooper regiment. Aaron studied at Yeshivat Ma’ale Gilboa and before
joining us in Sydney worked as the breaking news editor at the Times of
Israel.
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The Message or the Messenger?
by Rabbi Levi Wolff

!
With the High Holidays finally here, it’s that time of year again; a time for
earnest introspection and self-examination. No less it is a time of prayer and
beckoning unto G-d that He grant us a sweet and a happy new year.

!
Though of course, we pray three times daily, our sages teach us that during
the auspicious days of Aseret Yemei Teshuva, our voice has yet more power
and weight than it does the rest of the year.

!
It would seem counterintuitive to dwell on the mere voice with which we
articulate our prayers when seeking to describe the nature of beseeching
during these holy times, perhaps the wording we chose is more worthy of
keen study; yet we find paragraphs such as ‘Ya’ale Koleinu’ – may our voice be
heard on high - to be rather frequent in the Machzor, and some of the
sweetest tunes have been composed to fit these words.

!
But instead of asking G-d to hear our voice, shouldn’t we ask Him to hear our
prayers or our supplications?

!
Legend tells us of a king who had an only son whom he brought up in princely
fashion, denying him nothing. He loved him and had him well educated. The
king hoped to have his son follow a righteous path and eventually rule the
kingdom. However, the son did not follow his father’s advice. He associated
with bad company; people whose goals greatly differed from those befitting a
child of royalty. At the zenith of his rebellion, the prince shed his royal coil,
and left the palace to seek his fortune some place other than his majestic
residence. He wandered from city to city all the while becoming increasingly
estranged and detached from his previous life. His clothing became tattered
and the features of his face changed so that it was impossible to recognise
him, let alone believe that he had once been a prince.

!
!17

Years passed. The former prince suffered greatly. He began to think about the
causes for his exile and his great suffering. He regretted his behaviour and
decided to turn over a new leaf. He planned to return to his father and beg
forgiveness, and after many difficulties he succeeded in reaching his father’s
palace. When he approached the king, he fell to his knees, pleading for mercy
for the sins he had committed against him.

!
His father did not recognise him due to the physical changes from the years of
wandering and the troubles that he had been through. In desperation the son
exclaimed, “Father, if you don’t recognise my face because of the change in
me, if you do not recognise my language, surely you will recognise my voice my voice has not changed!”

!
In a moment of compassion and love, the king rose from his throne and
embraced his son, and took him back into the palace.

!
It is this voice that we offer to Hashem, this signature of our ineffable Jewish
identity, which runs deeper than any super-imposed garbs, which others, or
even we ourselves may have thrown on. By raising our voices, our undisguised
Jewish voices, we ask Hashem to bring us back, and grant us a Shana Tova
Umetukah – a happy and healthy sweet New Year, during which we may
climb the rungs of the ladder in all matters of Torah and Mitzvot.

!
!
Rabbi Levi Wolff is the chief rabbi at Sydney’s Central Synagogue. He is
originally from New Jersey, USA and joined the Central Synagogue in 2001.
Rabbi Wolff continues to be an enthusiastic supporter of Hineni, constantly
offering us a source of spirituality and inspiration.

This article has been sponsored by the Phillips family, proudly supporting
Hineni Youth & Welfare

!
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Rosh Hashanah 2014 – 5775
by Rabbi Ralph Genende

!
It’s all in the packaging. This is not just an advertising slogan but a relevant
religious message. We’re living at a time when so many young Jews are opting
out of Judaism. There is a sea-change taking place in Generation Y, those
born roughly between 1980 and the late 1990’s which therefore includes a lot
of the older members of Hineni.

!
How do we change the conversation from ‘count me out’ to ‘count me in’?
Let’s look back at Moses when he is confronting the needs of his nation as
they stand at the cusp of their independence, about to enter the Promised
Land. They are tired and desperately thirsty; the desert is dry and
unforgiving. G-d tells Moses to take his stick, speak to the rock and water
would flow from it. Moses takes the stick but instead of speaking to the rock,
he whacks it and the water gushes out. Then G-d in effect says to him: “You
didn’t do what I told you. You cannot enter the land of Israel.”
It’s a perplexing moment; so large a punishment for so small a sin? Besides
which: what was so wrong with what he did? After all, some forty year earlier
in similar circumstances, G-d had told him to do virtually the same thing; to
take the staff and hit the rock; surely a rock doesn’t really care if you speak to
it or strike it?
But something critical has taken place between the two events and it’s called
generational change; forty years earlier Moses was leading a people who had
just been slaves; schooled in Egypt, dulled by servitude, awed by the Exodus
afraid of freedom. Now, he was leading their children; a bold new generation,
at home with freedom, comfortable with their liberty. The hour, the
generation, the people had changed, but sadly the approach of Moses had not.
He was caught between his own rock and a hard place.

!
Slaves respond to orders. Free people react resentfully to them. Slaves
understand that a stick is used for striking. But free human beings must not
be beaten. They respond not to power but persuasion, not coercion but
communication. This is not to devalue the leadership of Moshe, our greatest

!19

leader and teacher of all times but to the contrary. As Chief Rabbi Jonathan
Sacks (on whom I base this) puts it, leadership must be of its time. “A teacher
may live in the world of ancient texts and distant hopes, but a leader must
hear the music of the age and address the needs and possibilities of now.”
That he argues is the very message of the rock. Responses right in one age
may be wrong in the next.

!
We are living in a brave new world with a bold new generation, tech-savvy,
trendsetters with sceptical and impatient natures, more at home with Twitter
than the Torah; more comfortable with the TV show Family Guy or Modern
Family than their own family; a Jewish generation who would rather be in the
gym than Shule (after all Shule feels like prison – “when do we get out?”) a
rave party beats a Kiddush any day. You can’t beat this generation with the
Shoah stick, you can’t encourage them to stay Jewish by talking about Jewish
survival and how “they” hate us. Power trips are out – Respect is in.

!
It was nobody less than Lucy Dawidowicz renowned pioneer of Holocaust
history who toward the end of her life lamented that the community was
focusing too much on the Shoah; children will grow up, she said, knowing
about the Greeks and how they lived, the Romans and how they lived, the
Jews and how they died. While the memory of the Shoah is integral to who we
are and has helped shaped our remarkable Oz Shtetl, you can’t build a future
on it.

!
When Generation Y ask why they should remain Jews, we can’t guilt them
into it with the: “It’s going to kill Bubba” or with the feel-good of our great
Jewish culture and ethnicity. Culture inspires but it does not sustain, chicken
soup nourishes but it does not ensure continuity. There are more than a
million Yiddish books lining the shelves of the National Yiddish Book Centre
at Amherst. They are gathering dust, mostly unread. Commitment to culture
does not preserve the future.

!
The world has changed and we too must change. Enough of sticks and threats,
hatred and victimhood. Enough of nostalgia and comfort food. Enough of
ambivalence. We need to think smart – it’s a Jewish characteristic after all.
We need to act cool and not wring our hands in despair. We need to reinvent
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and refashion our Judaism as we have always done. We can be both trendy
and contemporary and yet traditional.

!
I really believe it’s not Judaism that young Jews are rejecting; it’s the old
model they can’t relate to. We have got a great product but we have forgotten
how to sell it; we’ve got a great message, but the messenger has lost the
message. I don’t have the silver bullet, but do know we need to rediscover as a
people who we are and ask again what it is to be Jewish, part of a singular
people in a plural world, conscious at the one and same time of the
uniqueness of identity and the universality of the human condition, we need
to renew the fine balance we maintained for centuries; being real contributing
members of society yet maintaining identity. It is possible. This is the defining
quality of Modern Orthodox and surely the essential mission of Hineni.
Without a dream, people perish. Without a vision, a community crumbles.

!
We are the original dream people, we set the world aflame with our ideas of
justice and equity, compassion and love of the stranger, we were the first to
propose making poverty history, to preach about the dignity of all regardless
of colour or creed, to think about the environment. We offer a voice of
wisdom, hope and life in the conversation of humanity. We are not better
than anybody else but it’s our story and our mission to be a source of hope
against a world of despair.
So let’s dream together with innovation and creativity, daring and courage.
May Hineni continue to grow and thrive and offer the young Jews of our
community a sharp and contemporary sense of Jewish identity! Wishing you
and your families, a Shana Tovah U’Metuka, a healthy happy and meaningful
New Year.

!
Rabbi Ralph Genende is the senior rabbi at Melbourne’s Caulfield Hebrew
Congregation. He joined the synagogue after serving as a rabbi in Auckland,
NZ and as the college rabbi at Mount Scopus Memorial College. Rabbi
Genende continues to provide Hineni with wisdom, warmth and an open
door.
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How To Become More Human and More
Godly
by Rabbi David Freedman

!
Ya’aleh is one of the most striking poems of the Kol Nidre service; it was
composed most probably by the Palestinian poet Yose ben Yose (circa fifth
century c.e.). The author builds this Piyut (liturgical poem) around three of
the verbs found in the more familiar prayer, Ya’aleh Veyavo, which is said on
Rosh Chodesh (the New Moon) and on the Chaggim, Rosh Hashanah, Yom
Kippur, Pesach, Shavuot and Sukkot.

!
In a series of stanzas of three lines apiece, these three key verbs introduce
each idea in turn. Line 1 of each stanza begins with the word ‘Ya’aleh’ (may it
arise), line 2 begins with the word ‘Vayavo’ (may it come), and line 3 with
‘Vayera’eh’ (may it be seen).

!
So for example the first stanza reads:

!
Ya’aleh Tachanunaynu Mey’erev
May our plea rise from the evening

!
Vayavo Shavateynu Miboker
And let our cry come [to You] from morning

!
Vayera’eh Rinuneynu Ad Arev
And let our song appear by evening.

!
Here we have the very essence of our Yom Kippur experience, as we lay bare
our emotions over an entire day, and pray solemnly before God Almighty.

!
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“Something happens to us when we pray,” wrote former Chief Rabbi
Jonathan Sacks. “It is an act of self-exposure, in which listening is as
important as speaking. We address God. But if we truly open our hearts we
become aware that we are addressed, summoned to something greater than
our daily, private concerns.”

!
Little wonder that the verb to pray in Hebrew is reflexive – ‘L’hitpalel’, for
without doubt something should happen to us, something should affect us,
something should change us as we work our way through the Yom Kippur
Machzor.

!
Interestingly enough, where other festivals have physical, tangible symbols,
Yom Kippur has none.

!
For example we have the Shofar on Rosh Hashanah, the Sukkah and/or
Arba’ah Minim on Sukkot, the Menorah on Chanukah, the Megillah on Purim,
the Matzah on Pesach and the Aseret Hadibrot on Shavuot. Yet on Yom
Kippur there is nothing of this nature. That is, until one realises that the
spirit of Yom Kippur is conveyed by something entirely spiritual, the heartfelt
prayers contained in the Machzor. Here we have hundreds of pages of
intricate Hebrew prayer and poetry that are meant to permeate our very being
and insure that we never leave Yom Kippur as we enter it.

!
True prayer is an awakening. Our forefather Ya’akov Avinu once slept and
dreamt of a ‘Sulam Mutzav Artzah V’Rosho Magiah Hashamyama’ – of a
stairway embedded in the ground, but reaching up to heaven. In Parshat
Vayyetze where this amazing story is told, the Torah continues with the
immortal words, “And Jacob awoke from his sleep and said, ‘Surely God is in
this place, and yet I did not realise it.’”

!
This is the challenge of Yom Kippur, that as we recite the words of the
Machzor, as we lay ourselves bare to God’s scrutiny, as we pray with greater
sincerity and Kavvanah, more so than at any other time of the year, we slowly
and imperceptibly change our persona.

!
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Our goal is to leave the intimacy of Yom Kippur, a kind of one-on-one
interview with God, as more devout, more generously spirited, more honest
and truthful, and in a strange way manage to be both more human and more
Godly simultaneously.

!
To wake on the day after Yom Kippur and know that God is in this place is the
true measure of Yom Kippur’s success.

!
All in all, we should leave Yom Kippur better prepared for the trials that lie
ahead, for the vagaries of life, for the confrontations between man and man,
as well as between man and God.

!
Ya’aleh, Vayavo, Vayera’eh – if we are successful, and we are able to live a life
of holiness, then we have nothing to fear, when the ultimate day of judgment
and reckoning arrives, one that is most definitely alluded to by the theology of
Yom Kippur – when we finally and ultimately ascend, arrive and appear
before God.

!
!
Rabbi David Freedman has served as a rabbi at Sydney’s Central
Synagogue since 2009 and assists in the community with pastoral care.
Originally from London, he also lectures in Medieval Jewish history at
Sydney University and in Jewish Law at UNSW.
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Ya’ale Koleinu
by Dr. Ron Weiser AM

!
I wonder if when the theme of this publication was chosen - “Ya’ale Koleinu –
Our Voice Will Rise”, those behind it had known just how prescient the topic
would be.
For we are at unique moment, a moment unlike any I have experienced in the
past few decades.
It began immediately those 3 poor boys Naphtali, Gilad and Eyal were
kidnapped.
They wore kippot, they were over the Green Line and yet the whole of Israel
held their breath, the whole of Israel shared the pain of their families, the
whole of Israel waited for news, the whole of Israel was united.
There was no difference as the saying goes – between Tel Aviv and Jerusalem.
That unity continued once the rockets started to fall.
All of Israel was now in range of Hamas rockets and Iron Dome was a miracle
that saved Israeli lives and gave the leadership the space to take measured,
considered and appropriate action.
Prime Minister Netanyahu, under heavy political pressure, carried out his
duties and led Israel in what was certainly the best performance of his entire
career.
And his leadership meant that that unity - perhaps one of the most important
assets that Israel needs, was maintained at unprecedented levels.
It meant that by the time Israel entered Gaza and the extent and
sophistication of those terror tunnels were discovered; by the time the intent
of the mega terror events became known; even with the sacrifices Israel made
and as regrettable were the casualties in Gaza due to Hamas’ total disregard
for the lives of their brothers and sisters and Hamas’ desire to offer up its own
people for public relations purposes – Israel remained united behind the
objectives of the ground incursion and united behind the idea that this
venture was both absolutely necessary and moral.
The Yom Kippur prayer is quite specific when it says ‘Koleinu' and not
‘Kolotainu’ – our voice – not our voices.

!
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Singular.
Oneness.
Unity.
The power of a united voice, as opposed to individual voices, is a strategic
asset that should not be underestimated.
During Cast Lead, it was internal Jewish voices that brought Goldstone upon
us and divided a country.
Likewise ultimately in almost any other venture Israel has undertaken during
this generation – in war and in attempts at peace making.
But this time, in one voice, the unity within Israel has meant that the IDF’s
morale was not sapped, and the political leadership was able to take risks of
war and risks of cease fires and risks for quiet.
One voice meant that Isaac (Buji) Herzog speaking on behalf of the “peace
camp” and the Israeli opposition, joined in the PR battle behind Prime
Minister Netanyahu.
Unity in Israel has also meant unity in the Diaspora.
From the Hitnatkut to the recent issues with the USA when the Palestinians
were not willing to pay the price for peace, there were many occasions on
which multiple voices were heard.
But in these times, from the horrendous murders of the boys, through the
rockets, the tunnels, the cease fires to the time of writing - raising one voice
instead of multiple ones has meant that Israel has been able to do the very
best for her citizens and the Jewish People.

!
Wishing you all a Shana Tova,
B’Virkat ‘Ya’ale Koleinu’,
G’Mar Tov

!
!
Dr. Ron Weiser AM is the Hon. Life President of the Zionist Council of NSW
and Past President of the ZFA. Ron received the Jerusalem Prize in 2009,
presented by Rabbi Meir Lau. Ron is recognised for initiating and
implementing the Birthright/Taglit and MASA programs in Australia which
continue to assist Hineni’s Shnat participants.
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‘Wiping The Slate Clean’- How Can We
Truly Repent?
Is praying away our sins all that we have
to do??
by Merav Chait

!
Rosh Hashana and Yom Kippur mean a lot of things to a lot of people. For
some it is the singularly most important time in the Jewish calendar year. For
others it’s a time to see some long-lost cousins, eat challah that comes in a
different shape and get reacquainted with good ol’ Rabbi what’s-his-name.
For Jewish kids everywhere it means discovering the joyous combination that
is apples and honey. For many it is a time of reflection, of righting wrongs and
of (re)discovering a spiritual connection with God and the Jewish faith.
Overall, this time of year comes with a feeling of renewal—an opportunity to
wipe the slate clean and start anew. It’s time to dust off our resolutions from
last year and try them out again, but more than that it’s a time to put old
grievances and arguments behind us and move forward with our lives and
relationships. In fact, Judaism encourages this notion through the practise of
Teshuva (repentance), a key component of Yom Kippur. But what exactly does
this word mean? Can one really forget all they have done wrong with a simple
‘sorry’ and a prayer?

!
Although the concept of Teshuva is very enticing, I think it requires further
investigation in order to really be understood. Many translations of the
Hebrew word ‘Teshuva’ label it as ‘repentance’, an English word that means
deep sorrow, contrition or even simple regret for a past wrongdoing.
However, to me the concept of Teshuva seems deeper than this. For starters,
it’s not exactly an easy process. In my opinion, the practice of Teshuva can be
divided into three distinct yet equally important processes: communication
between the individual and God, reconciliation between the individual and
others, and introspection. These are the processes that supposedly create a
clean slate and allow you to forget all your wrongdoings- this is repentance.
But what purpose does this process serve? True, it often makes us feel better
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about the mistakes we’ve made, but it doesn’t always produce positive actions.
The goal of Teshuva goes beyond simple feelings of regret- it is designed to
allow you to return to a state of righteousness and to give you the headspace
in order to actively repair relationships and harmful actions that you may
have engaged in over the past year. As such, I have begun thinking that there
is a fourth process that begins after the Machzorim have been closed and the
last prayers of Neila have been said and does not have an end date. This is an
active continuation of ‘Teshuva’ felt and practised over the Rosh Hashana and
Yom Kippur period that is designed to make our world a nicer place to live in.

!
Before we dive into it, let’s further investigate each of these processes.
Communication with God and introspection often come hand in hand. The
role this plays in the process of Teshuva is the analysis stage of the problem.
People say ‘if it isn’t broken, don’t fix it’, but that saying doesn’t leave much
room to address the leaky pipe in the middle of the wall that nobody can see
but that is slowly causing permanent structural damage to your house.
Sometimes it takes work to figure out where the cracks are. This takes time
and can be quite exhausting, so I suggest involving a cup of strong coffee and
a block of chocolate. The unfortunate thing is that many people wait until
now- until the big ‘Day of Atonement’, to start this process- and often to end it
too…

!
The third process in this thing called ‘Teshuva’ is that which takes place
between you and other people. It begins with a simple ‘sorry’, and should be
directed at those we believe we’ve hurt over the year. My generation takes this
very seriously, and without fail the week before Yom Kippur my Facebook
newsfeed will be filled with various people posting ‘I’m so sorry to anyone I
may have hurt unknowingly this year. May you all have an easy and
meaningful fast’. Although this is a lovely gesture, I’m fairly certain the
Rabbis who came up with this concept had something a little more personal
in mind. This step in the Teshuva process is undoubtedly the most difficult
one, as we require other people to wipe our slate clean for us by forgiving our
human errors. However, if someone has truly hurt you you need to be an
awfully compassionate being to forget all that was done and return to the
relationship as it was. This is a very difficult thing to do, especially if the
actions involved a breach of trust or something similar. It is here that our
work begins.
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!
So this year, as you sit in Shule I encourage you to think beyond the delicious
breaking of the fast meal that is right around the corner. You’ve said your
‘sorries’ and you’ve asked for forgiveness, so now is the time to plan how you
are going to make this year better than the last. Don’t wait for next Yom
Kippur to come around to begin this process again. Instead, take time to truly
do ‘Teshuva’ over the year by compensating for those times when you simply
cannot help be human and end up doing something wrong- it’s easy, trust me.
I am the laziest person I know. All it takes is a smile at someone who looks
like they are having a bad day, making your mum a cup of tea or shouting
your friend a coffee the next time you see them. These little actions add up
and allow you to make do without a spotlessly clean slate, and create that
special feeling of renewal beyond Yom Kippur.

!
Make this Yom Kippur- and the whole year to come- a special one. Shana
Tova!

!
!
Merav was the Federal Rosh Chinuch (Head of Education) at Hineni in 2012,
Rosh Hadracha (Head of Leadership) in 2010 and currently serves as the
Rosh Limmudei Kodesh (Head of Religious Learning). She is in her fourth
year at Hineni after going on Shnat in 2010 and leads Lavi (Year 12). Merav
is studying Psychology at Monash University.

This article has been sponsored by the Lipson family, proudly supporting
Hineni Youth & Welfare
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Teshuvah, Tefillah, Tzedakah
by Ben Ezzes

!
On Rosh Hashanah will be inscribed and on Yom Kippur will be sealed…
Who will rest and who will wander, who will live in harmony and who will
be harried, who will enjoy tranquility and who will suffer, who will be
impoverished and who will be enriched, who will be degraded and who will
be exalted.
But repentance, prayer, and charity avert the severe decree!

!
So says Unetaneh Tokef, one of the great climactic prayers of the High
Holidays. The line I find most interesting is the last of this paragraph,
implying that repentance, prayer and charity are such grand forces that they
can annul a punishment for a sin that you have been convicted of.

!
The purposes of divine punishment are far beyond our comprehension, but in
secular punishment this would constitute one who is guilty of a crime being
found wholly innocent by three simple acts in any situation. As opposed to
retribution – punishing the individual for sin – these three steps entirely
rehabilitate the offender; change them in such a manner that their sins are
considered void.

!
Such a thing, surely, has more to it.

!
What renders it complex is that several versions of this arrangement exist.
The Yerushalmi Talmud, the Babylonian Talmud and a third source all
present distinctly separate methods of rehabilitation, three individual and
concurrent sources on negating sin. Sourced from various different points in
history, I thought it possible to gather some insight into what repentance is
today.

!
First, it is necessary to clarify my purpose. I will not be disputing the
authorship of Unetaneh Tokef. However interesting and relevant this is, I will
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merely consider this prayer as it is esteemed, authored by Rav Amnon of
Mainz in the 11th century. I will not debate Teshuvah, as this topic’s breadth
and intricacy warrants a more considered and lengthy approach. To that end,
I am no historian – I am no expert of Jewish history and I might generalise
certain aspects in order to facilitate discussion, without straying too much
from these sources

!
The Yerushalmi Talmud was compiled in the late 4th and early 5th centuries,
and represents the collective commentary of the academies of northern Israel
in discerning the Mishnah. Formed under the hardship of the Roman Empire,
elders of this work faced assimilation and oppression as part of their daily
lives. As the oldest source, one would think that it would contain a more
ancient remedy, an obscure rabbinic teaching – but instead, it reads perfectly
in accordance with Unetaneh Tokef, “Three things annul the evil decree, to
wit: prayer, Tzedakah, and Teshuvah.”

!
What can we learn from this?

!
During this period, more so than any other beforehand, the Jewish people
faced threats of eradication by Hellenic influence. Perhaps the rabbis of Israel
were not trying to create nuance and detail; they wanted nothing more than to
take the grand realities of Jewish ethics, of repentance and reprimand, and
preserve them for future generations. This interpretation, in my opinion, was
derived chiefly from a desire to preserve Judaism, not to form a directive. By
transcribing the critical elements of this remedy, the three names of the steps,
they were able to fulfil their purpose and ensure that the practice was not
forgotten.

!
Contrastingly, the Babylonian Talmud offers a more sophisticated version of
the process, “Four things tear up the verdict against a person: Tzedakah,
shouting (prayer), changing one's name and changing one's actions. And
some say, changing one's place.” This account was composed in a context that
offered comfort, the great academies of Babylon, where Jews were accepted as
an integral part of society. With this luxury came room for speculation, and a
security in not having to transcribe the oral law laconically for fear of it being
effaced by time. Therefore, the response is broader – and Teshuvah, the
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obscure of the three, is given elaboration. We acquire insight as to the
meaning of Teshuvah: that it means a fundamental change of character,
modifying defining elements of the individual. This expansion of Teshuvah
also grants a certain historical insight of a people that were comfortable with
changes of name, but that were divided over a, “change of place,” potentially
alluding to the desire to return to Israel, the land where their roots lay.

!
As a third source, I have chosen to bring a Christian hymn called Hymn Of
Romanus Upon Jesus’ Resurrection. While not a source of Jewish values or
insight, it was found by Armand Kaminka and Eric Werner to bear striking
resemblance to Unetaneh Tokef, and was composed in the 6th to 8th centuries
by a former Jew named Romanus. It shows us one thing only: the priority
between the three when faced with assimilation, “Therefore, penitence and
prayer will save you.” Tzedakah is curiously absent. This exclusion of
generosity in considering repentance is inadmissibly unwarranted; the
obligation to give Tzedakah is deeply rooted in the perception that all material
wealth is given to us in order that we should make good of it, that we should
consider all money as loaned for this specific purpose. The omission of
Tzedakah points towards a fundamental shift in ideology, a disparity between
Judaic and Christian thought that goes back towards the root of the split; a
disassociation of ownership.

!
Hence, we look at our contemporary context of atonement and revoking the
decree with Unetaneh Tokef. The underpinning essence of the Yerushalmi has
been retained; the elaborations of the Babylonian Talmud have been
embraced as scholarly discernment of a more advanced nature. Possessing
both, we can look at which is more readily recognisable and relevant to all: the
grand.

!
We live in a time where to change one’s name, one’s place and one’s actions is
commonplace. We live in a world where, more than ever, we are seeking
greater and greater knowledge. With that, we have been forced to distill the
key elements of what annuls this great evil; of what this rehabilitation is.

!
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But surely, in all this time, we still have a clear idea of what Teshuvah,
Tzedakah and Tefillah entail – because although we may not be living under
the harsh Roman rule, we still face threats of anti-Semitism and hatred.
Although we are not trying desperately to reaffirm our traditions, and we have
the Jewish State of Israel, our enemy has never been more global and
persistent in their attempts to destroy us. And, in these circumstances, as in
the times of old, one must stick firmly to their core: not shirking elements of
that belief, not elaborating on them – but merely observing them.

!
!
Ben is currently in Lavi (Year 12), studying for his final HSC exams at
Moriah College. Ben is a regular contributor to life at Hineni, often
delivering the D’var Torah on Friday night at Hineni Youth Minyan. We
wish Ben the best of luck for HSC and look forward to his involvement in the
future.

This article has been sponsored by Karen and Michael Diamond and family,
proudly supporting Hineni Youth & Welfare
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The Book of Life & Death
by Nicole Flax

!
The Talmud tells us that G-d opens three books on Rosh Hashanah: a book of
life, a book of death, and a book for an intermediate class of people. The
righteous are immediately inscribed in the Book of Life, while the wicked are
sealed in the Book of Death. Those in the intermediate class are ‘held in the
balance’ during the Aseret Yemei Teshuva – the Ten Days of Repentance
between Rosh Hashanah and Yom Kippur. The vast majority of us, being
neither wicked nor unequivocally righteous, would fall into this intermediate
class. Leading up to Yom Kippur, it is recommended that we take on as many
Mitzvot as possible to counterbalance our sins. If we ultimately prove
ourselves to be righteous, we are sealed in the Book of Life. If we fail our
attempts at repentance, we are destined for destruction.

!
Consider two teenage boys, both of whom set the table for dinner each night.
The first boy’s mother assigned him the task of setting the table as one of
many daily chores. The boy knows that if he does not set the table, he will
surely be yelled at and grounded. Although he resents the fact that he has to
perform this task, he obliges to avoid being reprimanded.

!
By contrast, the second boy sets the table to take a weight off his hardworking
mother’s shoulders, and because he believes he should take some
responsibility for the housework. He is not motivated by punishment or
reward, but by his own values.

!
Whose action is more praiseworthy? Should we act out of fear of punishment,
or should we be motivated by our personal sense of logic and morality?
Should we perform mitzvot to avert our inscription in the book of death, or
should our Judaism come from another place?

!
Logically, we would expect that those who do good deeds out of their own
understanding of right and wrong are more praiseworthy than those who do
good deeds begrudgingly to avoid punishment. Jewish texts support this view.

!34

The Rambam tells us that it is not fitting to serve Hashem out of fear of
retribution, and that such motivations are indicative of a lack of knowledge.
Similarly, the Mishnah (Pirkei Avot 1;3) tells us: Be not like servants who
serve the master on condition that they receive a reward. Rather be like
servants who serve the master irrespective of any reward.
However, the Talmud tells us: Greater is the one commanded who performs
a mitzvah, than one who does so voluntarily. If we perform Mitzvot out of
our own sense of morality, yet do so with no intention to connect to Hashem,
our Mitzvot do less to advance our Judaism than those of a person acting out
of blind obedience. A fear of G-d’s punishment is still considered better than a
complete disregard for his teachings, even if such disregard is accompanied
by greater moral understanding.

!
How are we to reconcile these two concepts? The fear of being inscribed in the
Book of Death is an inadequate motivation for performing Mitzvot, yet it is
still superior to the performance of these deeds out of a moral appreciation
for their inherently good nature. Where should our connection to Jewish
commandments come from?

!
Our actions should ultimately be motivated by a combination of a love of
Hashem and an understanding of the truth of His Torah. In the Shema we are
commanded “to love Hashem, your G-d, and to serve Him, with all your heart
and with all your soul and with all your existence”. The book of Devarim
states “Love G-d, your Lord”. Our forefather Abraham was said to act with the
knowledge that good would come from his adherence to G-d’s
commandments, and Hashem described him as “he who loved Me”. The
Rambam tells us that one who loves Hashem will automatically perform all
His commandments motivated by love.

!
If we should be motivated by love and knowledge, why are we taught at first to
fear our inscription in the Book of Death, and strive for a place in the Book of
Life? The Rambam tells us that we can be motivated by a fear of punishment
only until we gain love of Hashem and understanding of His commandments.
It is our fear of punishment by Hashem that motivates us to take on
commandments in the first place, and integrate them into our daily lives. It is
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often difficult to find reason to perform an inconvenient or seemingly
pointless task, yet fear of an omnipotent force threatening eternal destruction
might just do the trick! Over time, after seeing the benefits of performing
Mitzvot, we develop a love of Hashem, a love of Jewish tradition and an
understanding of the truth of the Torah. The Talmud tells us that if we begin
to perform commandments for improper motives, eventually we will perform
them for proper motives. The boy who continuously set the table to avoid
being grounded will gradually appreciate the help he is providing to his
mother, and will continue to perform the task out of his own sense of decency.
Yet, without fear of punishment, he would never have begun to perform the
task in the first place.

!
Perhaps, if we had never felt threatened by a potential inscription in the Book
of Death, we would have lost our connection to Mitzvot altogether. Instead,
we are driven to continue to better ourselves as Jewish people, finding our
own justifications for our actions in the process.

!
A fear of punishment by Hashem may not be an ideal sole motivation for our
actions. Yet, on our journey towards a deeper love and understanding of
Judaism, it certainly is a good start.

!
G’mar Chatimah Tovah – may you be sealed in the Book of Life!

!
Nicole is in her 2nd year of Hineni and will be the co-Rosh of Hineni’s
Federal Summer Camp at the end of this year. She is an active and
invaluable member of Hineni and currently leads Lavi (Year 12). Nicole is
currently studying Commerce/Law at UNSW and is the incoming Sydney
Rosh, beginning in 2015.
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Spirituality’s Place In A Rationalist
Society
by Lauren Kalisch

!
Rationalism is the view that opinions and actions should be based on reason
and knowledge as opposed to religious belief or emotional response.
Spirituality is often positioned in contradiction to rationality. But what is
spirituality? For me, it is the catalyst of the ‘fills your heart with emotion’ kind
of feeling, which is usually inherently positive and affects the human spirit. In
this overly analytical, ‘pursuit-for-ultimate-truth’ era we are finding ourselves
in, we are presented with these two phenomena that appear to be mutually
exclusive. However, I really believe that it is possible to be spiritual without
rejecting rationalism completely; perhaps even more in the religious
framework that rationalism seeks to undermine.

!
Within Judaism, much emphasis is placed on the practical and tangible.
Explicitly wearing certain clothing, keeping Shabbat, praying in synagogue –
all things that rationalism would seek to denounce due to a seemingly
inherent lack of logicality. Nevertheless, if a rationalist were to observe
Shabbat, and an overwhelming sense of community, unity and belonging
resonated within, I would have reason to believe that this person has had a
meaningful, spiritual experience – despite failing to identify with the religious
reasons behind the practical act. Perhaps the only explanation needed to
justify these actions is simply this feeling, although irrational and far from
logical. Despite man’s effort to account for why he acts in the way he does, it is
clear that we cannot always apply logic to our emotions. In this rationalist
society we are a part of, we are conditioned to believe that we need more than
just ‘feelings’ to merit our actions.

!
Moreover, spirituality does not have to necessarily originate from religious
observance. The traditional practices definitely set up a framework in which
we have the opportunity to find the conventional form of spirituality, however
this can be limiting - especially to those who identify as more secular. I
believe that our value systems can establish a different framework in which
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we can find spirituality; and it is these values that can be derived from Jewish
principles. It is together with these values that we discover our identity and
gain a distinct image of the person who we strive to be. Therefore it seems
fitting that the more our actions are reflective of our values and in keeping
with this ideal image of ourselves, the stronger sense of self we will feel. This
to me is considered a spiritual experience. For example, fasting on Yom
Kippur in my mind is more than the actual observance. Fasting provides me
with an overwhelming appreciation of a concept bigger than myself and
allows me to put aside the everyday monotonous internal thoughts that keep
me very much self-orientated and focus rather on my treatment and
interaction with others. This to me is reflective of certain aspects of my value
system, of striving to be less selfish and more selfless. Therefore, if fasting is
in line with those particular values, it would mean I am closer to actualising
my ideal self-image and thus on a higher spiritual level. Other examples of
values that immediately come to mind could include those such as empathy,
mindfulness, respect, compassion and kindness, which can all be fulfilled
through Jewish concepts such as Chessed (loving-kindness), Tikkun Olam
(repairing the world) and Tzedaka (charity).

!
The last avenue in which I think we can find spirituality is within our
community. This sense of community unifies us as Jews, where like-minded
people connect through practices and beliefs that have been adhered to for
thousands of years. When one sings in Shule or attends a Passover Seder, we
affirm our place in a global community that spans through time and from this
it is possible for Jews to gain a deep spiritual connection. In this way,
community allows rationality and spirituality to coincide within a tangible
space.

!
It is important not to let the seemingly polarised positions of ‘spirituality
versus rationalism’ overcome our Judaism. It is about finding a balance and
understanding that these concepts can coexist if we allow people to find
spirituality in their own way. Being rational or irrational, to be religious or
irreligious, these are just labels that place us in limiting categories. I believe
that these categories are not fixed but rather dynamic and if we open our eyes
to this possibility it will not only unite as Jews but also provide us with the
ability to perceive Judaism as eternally applicable.
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!
Lauren participated in Hineni Shnat in 2013 and currently serves as Rosh
Yachasei Tzibbur (Head of PR) in Melbourne. She went on Hineni Shnat in
2013 and currently leads Derech Eretz (Years 3&4). Lauren is in her first
year of Science at Monash University.
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I Am Here & My Voice Will Rise Up
by Andrea Lipshutz

!
Ya’aleh Koleinu. Our voice will rise up. Our voice. Every year, we gather
together on Kol Nidrei night, under the starry sky, standing together with our
Jewish community and utter these words.
Yom Kippur encapsulates the essence of what it means to be a part of a
collective. The power us as a community have together and the beauty of our
collective voices echoes through the Shules, halls and streets this time every
year. This idea of our voice rising up not only refers to prayer, a community
praying as one, but also expresses the collective hopes and wishes in a defiant
way, as one people. We live as one community, with over a million voices and
opinions and a single heart and soul.
Often, in today's society, we are very focused on our self. We eat raw vegan
and paleo diets to make us feel like we are getting healthy nutrients and living
a healthy lifestyle. We throw buckets of iced water on ourselves to make us
feel like we are helping raise awareness for a disease instead of donating to
the actual foundation. We post selfies of ourselves on Instagram and
Facebook to make us feel like the world cares about what we look like after
gym or how cute our cat is posing with us. Our lives have shifted from a
collective focus to a very egotistical one, yet the responsibility of the collective
is stronger today than ever before.
We as youth movement members value collective responsibility so strongly,
otherwise our movement would cease to function. One only has to look back
to the foundations on which youth movements were created in 20th century
Europe and understand that without emphasis on the collective, our power
and ability to ‘move’ is unattainable. Zionism, this big Z word, was envisioned
on the basis of binding together as a Jewish nation, taking a collective
responsibility for the situation and working together to build the land of
Israel. The Chalutzim pioneered our homeland, working as one- religious and
secular, from all corners of the globe, with different Zionist ideologies to
establish one state working as one nation. The Chalutz movement derived its
strength on this collective responsibility. Zivia Lubetkin, a Warsaw ghetto
fighter and key figure in the Chalutz movment wrote that ‘the feeling that
there was a movement, a community of people who cared about each other,
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who shared ideas and values in common, made it possible for each of us to do
what we did.’ Her words ring truer today more than ever before for us as a
movement. The role Zionism plays to us as Hineni Madrichim and Chanichim
is more important that we even know to be true. Zionism isn’t just a love of
the State of Israel, it is not the belief in the right of the State of Israel to exist,
it is not left-wing or right-wing, it is not religious or secular. Zionism
embodies the essence of a collective voice for us at Hineni. There is a reason
we as a movement, as a whole, do not confine ourselves to one stream of
Zionism. This is what gives us a unique responsibility to find our own belief
and collectively move.

!
Collective responsibility is a central tenet to our Jewish culture. For over
4000 years, the Jewish people have valued community over everything. The
Jewish ideals of community find their roots in the story of Avraham and the
city of Sodom. Avraham was told to find good people in Sodom or the city
would face total destruction. Unlike Noah who did not protest a similar
command, Avraham challenged it understanding that the responsibility for
the lives of the people of Sodom rested in his hands. Avraham was not a
conventional leader as there was no nation for him to lead yet he stands as the
role model of leadership as Judaism understands it. He took responsibility; he
acted and didn’t wait for others to act. Rabbi Jonathon Sacks says that
Avraham and the Jewish people challenge the world in the name of what it
ought to be. So too, the notion of community is prevalent in Jewish life. The
rituals, traditions and customs of our religion would cease to function if we
didn’t value community in the way we do. Jews have lived in Jewish
communities for thousands of years and this has maintained our faith. The
concept of Tikkun Olam, repairing the world, forces the Jewish people to
understand that there is a world bigger than us and together we can take a
responsibility for making it a better place. Tikkun Olam is a question that has
never been answered by the great Jewish texts because it is a question that
only the Jewish people of today can answer. How can we fix today’s world? As
Jews, we have the chance to be an outstandingly authoritative voice in the
moral conversations of mankind. The world will be a better place, if we do it
as one collective. This Yom Kippur, where maybe with the current world
situation, we need to collectively let our one voice rise up and pledge to better
our Hineni society. Hineni thrives on collective Judaism, on taking ownership
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of our Judaism, understanding what it means to the individual and putting
that meaning, that Kavanah into the movement.

!
In maybe the most obvious aspect of our concrete ideology where collective
responsibility shines is the idea of activism. Activism implies banding
together to be active about something we are passionate about. Martin Buber,
a Jewish philosopher states:
“A person, I would say, is an individual living really with the world. And
'with' the world, I don't mean in the world- just in real contact, in real
reciprocity with the world in all the points in which the world can meet
man.”
As Hineni members and active participants, it is intrinsic to what makes us
unique to reciprocate with our world. If we do not have real contact with
world, are aware of what is happening around us and are educated we will
merely just be living. Forging your own opinion, understanding it to its fullest
extent and living that opinion out is our collective responsibility.

!
Yom Kippur is the time of the year that brings us down to earth. We reflect on
our year that has passed. We look introspectively but also outwardly bringing
to our attention that we have a responsibility for the actions of our
community as a whole. In one of the final prayers on Yom Kippur, Neila, we
contemplate the fragility yet the greatness of humanity as one. This idea
speaks so much truth to us in Hineni. We may be small but we have power
like no other.

!
Hineni means I am Here. It isn’t Hinenu, we are here. It is I am Here. I, as
one voice, one active, educated, fun loving member. I as one Zionist, one Jew,
one soul and one movement who holds the future in our hands.

!
Andrea participated in Hineni Shnat in 2013 and currently leads Barak
(Year 11). She jointly ran Melbourne’s Winter Camp this year and is in her
first year of Arts/Education at university.
This article has been sponsored by the Gam family, proudly supporting
Hineni Youth & Welfare
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Collective Voices: Does Jewish Unity
Exist?
By Joshua Moses

!
Unity, in itself, is defined as either the state of forming a complete
harmonious whole or alternatively a ‘thing’ forming a complex whole. Both
simple definitions portray one deductive and consistent theme, wholeness.
But what constitutes this wholeness? How do we reconcile the Jewish people
to this concept of wholeness? It could be rather interpreted that a simple
wholeness can occur, through calculated logic, by the combination of different
parts in creating this whole. By this logic, we as the Jewish people are able to
exist in our different and distinct groups; granted that we all exist as mere
parts to the whole.

!
The question is if we are not to be united, how have we become divided? That
question traces itself back to biblical times. History dictates that the Jewish
nation became initially divided through the ordained separation of Israel into
the twelve tribes; commencing with the Exodus and taking greater prevalence
when settling the Promised Land. This division is first epitomised with the
destruction of the tribe of Benjamin at the hands of the other tribes of Israel,
in retaliation for an incident of rape; described in the Book of Judges. Further
division was subsequently evident in the separation of two kingdoms, Israel
and Judah, and the opposing sects of the Second Temple Period; the
Sadducees, Pharisees, Essenes & Zealots. Unity, therefore, was always a
struggle for our people.

!
In modern times, our people have become divided based upon factors of
location, origin, custom, and mode of belief. Today we see distinct rifts
apparent between those that identify as Zionist and those that do not,
between those of Sephardic origin and those of Ashkenazi origin, and between
those of differing forms of beliefs that cannot reconcile their differences;
Orthodox, Progressive, Conservative, Secular. Character traits today such as
pettiness, jealousy, obstinacy and self-righteousness have plagued our people
for centuries. And granted we choose not to notice it, but the disparity
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between the Diaspora community and those living in Israel, based upon both
location and mentality, is also a key for disunity.

!
Biblically, the Jewish people have been praised for their unity. Indicated in
Samuel 1, Chapter 7:23, “And who is like unto your people Israel, one nation
on earth”. Interestingly enough this is mentioned after a time of extreme
disunity between the tribes of Israel, after many incursions from foreign
peoples. Additionally, the sages of the Talmud outlined this concept of
‘Ahavat Yisrael,’ being the love for a fellow Jew. Such a mitzvah has been
deemed to be both “a great principle of Torah” and the “basis of the entire
Torah”. Whereby this concept points to the unity of the Jewish people as a
single entity; any action taken by a Jew, whether it be positive or negative,
will have a consequential effect on the entire Jewish people.

!
Our infighting and conflict indicates a much deeper unity than is visible to the
naked eye. A long-standing Jewish anecdote embodies such a statement with
particular precision: Two Jews are stranded on a desert island. They build
two synagogues. Why? One to pray in, and one that neither one of them will
ever set foot in! Essentially the divisions of our people, as large or significant
as they may seem, are rather artificial. To tag on a label does not change the
reality of the Jewish essence. Every Jew, wherever he or she may find
themselves, even a solitary Jew in the most remote corner of the earth, must
remember that they are part of that whole; and are consequentially
representatives of the entire Jewish people.

!
So what are we truly unified by? Back in the time of the temple, we were
unified by a central national place of worship and autonomy over our land.
Post-Temple period we can find unity through the understanding that
wherever in the world we are, at one point or another, we utter and proclaim
the same prayers, songs and texts. At times throughout history we have seen
our people become united in light of adversity and persecution. As ambiguous
as it may be, the Jewish people have inevitably been unified by spirit; whilst
dispersed in location. There is also a particular uniqueness in the identifying
factor between two Jews that have never met each other before. The
instantaneous connection that takes place in this situation is an unequivocal
indication of this spiritual brotherhood and unity.

!44

!
Disunity comes from fixating on our differences; Jewish unity is about
recognizing our similarities. It’s not about condoning or condemning, or
about admiring or conceding. It’s about the connectedness, the warmth, and
the knowledge that underneath it all we are one nation. Irrespective of
location, there is an undying responsibility that we have to each other, to this
family; as part of this cosmic whole. Jewish unity empowers us as a nation
and as individuals, within the framework of this whole, making us a stronger,
deeper and richer people. We just need to recognise its value and work on
strengthening the bonds between us. We need to circumvent these barriers of
perceived disparity; instead of accentuating our differences, we must focus on
our similarities and bridge the rifts that have occurred. When this happens,
the Jewish people will be united as none other.

!
!
Joshua is the current Rosh Chinuch (Head of Education) in NSW. He
completed the Shnat program in 2012 and is leading Nachshon (Year 10),
taking them through the Hadracha (leadership) program. Joshua is
studying Commerce & Bachelor of Secondary Education at UNSW.

This article has been sponsored by the Friedgut family, proudly supporting
Hineni Youth & Welfare

!

!45

Sodom vs. Nineveh: Same, Same But
Different
By Nathan Orenstein

!
Rabbi Akiva, our favourite sum-upperer of the Torah said that how we treat
our fellow is the most important aspect of Judaism, all other things around
that integral concept is commentary. So how would he reconcile the fact that
we spend a full day in Shul praying for God to forgive us? Is this just part of
the ‘commentary’ that we have to put up with or is there something in there
that is, in some sense reflective of his philosophy?

!
Jonah (our reluctant hero in the story who gives us a bit of a break from the
monotony of banging our chests in a hope that we will be forgiven) is certainly
an interesting character. He is however an even more peculiar author, based
on the assumption that he wrote his own story. In the story of how he was
sent to save the pagan city of Nineveh he uses a few literary parallels to the
story of the destruction of Sodom in Bereshit (Genesis). Most tellingly the
root word for the way that God describes the two cities actions is the same –
 –רעהthe Hebrew word for evil or wicked. Continuing on from that the same
root word is used to describe what God intends to do to the cities –  הפך- to
“overturn” the cities. Apart from these particular examples that could be seen
as tenuous by those literary sceptics amongst us, the general theme is the
same – God talks to a Jewish guy saying that he is about to destroy a pagan
city for being not so angelic in his eyes.

!
The differences however are rather interesting. Firstly the word  רעהis used
ever so slightly in an altered manner. In the story of Sodom the people are
described as being evil and as being sinners –  חטאים\רשעים. Conversely in
the city of Nineveh, the people themselves were not evil, only their actions
were – God describes “their wickedness reaching him” ""רעתם. In fact, the
people of Nineveh were described by Jonah, their reluctant saviour, as being
naïve. He said that God told him that the “one hundred and twenty thousand
[inhabitants of Nineveh] do not know their right from their left” (Jon. 4:11).

!
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These two stories can be adequately summarised by two more key differences
that are inherently intertwined. The way that the two cities react to strangers
entering and to their commandments or suggestions is fascinating. In Sodom
the angels traipse through the city and are seen by the townspeople. The
lovely welcoming party begin to bash on Lot’s door demanding the angels be
given to them. When Lot pleads with the angry mob to not act wickedly it says
that all the people of Sodom “from young to old” (Gen. 19:4) surrounded him
and began trying to break down his door. As a punishment and as a means of
escape the angels blinded everyone in the crowd “from small [people] to great
[people]” (Gen. 19:11).
The difference between the two stories is highlighted ever so slyly by Jonah
when he used the same language again this time describing the actions of the
people. When he finally arrived after his ‘hissy fit’ about it not being fair that
people got to survive after sinning, Jonah strode into the massive town with a
purpose and when he got there proclaimed that the place was going to be
destroyed. The people of Nineveh notably did two things; firstly they didn’t
attempt to have their way with him, but secondly, all the people of Nineveh
“from their great to their small” (Jon. 3:5) began repenting. Even their pets
joined in the fun by not being allowed to graze and having to wear sackcloth.
From these differences we can see why the outcome was so different; Sodom
being the original recipient of God’s go-to-punishment, fire and brimstone
and Nineveh got spared their hot shower.

!
The question is what we can learn and take from these stories. It is said that
the reason that we read the story of Jonah on Yom Kippur is to remind God
how nice he is, how good he is a forgiving people when they repent, so that he
can forgive us for the year. I propose a counter.

!
What we see in the stories difference between a people who are inherently evil
and a people that perform wicked acts and it is seen through their collective
actions.

!
In Nineveh, the city that was described as being massive by the Bible itself,
the whole populous took responsibility over each other. They all wore sack
cloth, they all fasted, and they all repented. In Nineveh there isn’t the
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discourse about how many good or evil people there are in the city like
Sodom. The people didn’t point fingers as to who was doing the wicked acts,
or who was actually being a good person. They all looked at each other and
said “regardless of what I was doing and what you were doing, we need to
change together”. This is in my eyes their everlasting legacy. They recognised
that something needed doing, and they all got up and did it. There wasn’t one
person or animal that didn’t help in the collective goal of repenting.

!
In our prayer service on Yom Kippur we have a section called Vidui
(confession). When one thinks of confession it is a personal account of their
wrong doings. But not in Judaism, the central theme of Vidui, is that WE have
sinned. There is a sense ownership over the other, regardless of what we did
throughout the year. We turn to the person next to us and say “neither of us
were perfect and we are going to work together to change that”.

!
This is where Rabbi Akiva comes into it. We need to act the way that we
expect others to act and hope that they do the same. We need to take
responsibility not only over our own actions but over the actions of those
around us. We need to work together to make sure whatever needs to get
done gets done. Because if we act that way and others see that and act the
same, the society that we would live in would be more caring and more
committed to each other.

!
!
Nathan is a member of Shichvat Nir and went on Shnat in 2012. He is a Lavi
(Year 12) Madrich in Melbourne and is the Melbourne Rosh Tochniot
Haaretz (Head of Israel Programs). He is currently in his second year of
Physiotherapy at Monash University.
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Mareh Kohen: The Avodah of the Kohen
Gadol
By Dana Slonim

!

The Mussaf prayer on Yom Kippur begins with a somewhat personal prayer
from the Chazzan, asking Hashem not to judge the prayers of the entire
congregation based on his personal sins. He makes this plea as he prepares to
represent the congregation, begging Hashem for mercy and forgiveness on
behalf of them all. The very first word of this prayer, and the name by which it
is known is Hineni, ‘Here I Am’. He presents himself to God in a very raw and
humble way, reflecting upon himself before he can start to represent the
group.

!
So too in the time of the Beit Hamikdash, 2000 years ago, there was a
representative on behalf of the people begging God for forgiveness on Yom
Kippur. The Kohen Gadol represented the entire Jewish nation, his whole day
spent involved in a very intricate and intensive Avodah (service) in an effort
to bring the people forgiveness from God. “How majestic was the Kohen
Gadol as he left the Holy of Holies in peace, without injury.” The Avodah of
the Kohen Gadol forms one of the most important parts of the Yom Kippur
Davening. Yet the very detailed and repetitious nature of the Avodah and its
recitation; the prostrating, the counting, the prostrating, the counting, the
small print in the Siddur, do not create a particularly uplifting and spiritual
experience on the day itself. And yet in the time of the Beit Hamikdash this
Avodah was the pinnacle of Yom Kippur.

!
Today we offer our prayers instead of sacrifices (“Instead of bulls we will pay
with our lips” Hoshea 14:3), and we each take an active role in our prayers,
though the Chazzan leads us. The Avodah has become just one part of the
service, more words to make our way through over the course of the long day.
But when we finish that section of prayer we break into song. Such a beautiful
song, and finally something that is easier to connect with. “Like the image of
the rainbow amid the cloud”, “like a rose that is placed amongst a precious
garden”, “like the graciousness granted to a bridegroom’s face”. Metaphors,
but ones that transcend the time and geographical distance from when and
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where this liturgy was written. They signify a celebration of beauty in the
world, a celebration of life for the Kohen Gadol, and of life for the people.

!
In the time of the Beit Hamikdash, the moment when the Kohen Gadol
emerged from the Kodesh Kedoshim alive was truly a moment for celebration
and deep relief. The Kohen Gadol had approached Hashem as closely as one is
ever allowed, to beg forgiveness for the sins of the entire people, and he had
come out alive. He is worthy, he is forgiven, the people it seems shall be
forgiven. We can relate to the joy of living through a near death experience,
but how can we relate today to the intricate description of the sacrifices of
bulls and goats, the sprinkling of their blood, the correct number of times, in
the exact specified place? It is so far removed from our reality of religion and
of the world around us today.

!
Let’s take a closer look at the Kohen Gadol himself. By the time he enters the
Kodesh Kedoshim for the first time that day, he has spent a week studying the
service he is about to undertake. He has spent the entire previous night awake
studying and thinking of the day to come (if he comes close to sleep the young
Kohanim boys keep him awake by performing acrobatics and other similar
feats). He has been chosen to represent his entire people in their appeal to
Hashem, and he cannot know if he is righteous enough to complete this task
until it is already over. If he is not, this will be his last day on this earth. But
even if he is, the task ahead of him is enormous both spiritually and
physically. One small mistake could lead to his death. One moment of
erroneous thought could cost the entire nation their forgiveness. He changes
his clothes and bathes in the Mikva five times throughout the day as he enters
and leaves the Kodesh Kedoshim. The privilege is enormous, but one can only
begin to imagine what must be running through his mind as he stands at the
entrance to the holiest place on this earth, about to enter for the first of four
times.

!
For the Kohen Gadol on Yom Kippur, one can imagine, the day was very real.
He was active the whole day long, every thought wrapped up in the duties he
was performing. Coming that close to Hashem would certainly bring a new
meaning to the day. While it is true that this was very much a personal
experience for him on behalf of the people, and as such the vast majority of
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individuals never experienced the strength of his connection to the day, it still
holds meaning for the Jewish people on an individual level. Yom Kippur is
not one of the Shalosh Regalim, the three festivals for which we are
commanded to travel to Jerusalem, and yet many many did go to the Beit
Hamikdash for Yom Kippur in order to be a part of what was going on. They
understood that the Avodah of the Kohen Gadol alone was not enough, and
that they needed to follow his lead and take an active role in the day. It was
about the people as a whole, and the people as individuals. For the Kohen
Gadol this day was very real, and so too it should be for each of us. Yom
Kippur is about being actively involved.

!
Hineni. While I obviously have a strong affinity for this word, I also think it
can show us a lot about the way in which we should be approaching Yom
Kippur. It reinforces this message from Kohen Gadol’s Avodah. Yom Kippur is
associated with God, spirituality, Hebrew prayers and a long day of praying
and fasting. It is quite removed from our daily practical reality, as is the idea
of the Avodah of the Kohen Gadol on this day. It is all too easy to muddle
through the day reciting bits and pieces of the prayers while fasting and
thinking a bit about our lives, without really connecting to it and bringing it
into our lives. Yet if anything Yom Kippur should be all about practicality and
reality, as it was for the Kohen Gadol. We should each think about this Hineni
prayer. Here I Am, presenting myself to God, reflecting on my life, and
thinking about what I should be doing differently. Here I Am, actively
reflecting upon, and engaging with my personal beliefs and ideals. Here I Am,
and I have the ability to make this short 25 hours count for something more,
to make decisions I can carry practically into the rest of my life.

!
!

Dana is the current Federal Rosh Hineni, and was the S’gan Rosh of
Melbourne in 2013. She is in her 3rd year after studying at Midreshet
Lindenbaum, Jerusalem in 2011. Dana currently leads Lavi (Year 12) and is
studying Arts with a major in Linguistics and English as an International
Language at Monash University.
This article has been sponsored by the Slonim family, proudly supporting
Hineni Youth & Welfare
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Yom Kippur: The National Holiday
by Kelila Slonim

!
These days Yom Kippur is often perceived as a very personal holiday. While
more people attend Shul and join the Tzibbur (community) than on any other
day, it is still a day of personal reflection. Repenting for the deeds we
committed as individuals is a private action, and seeking forgiveness for those
deeds is between us and G-d, or whoever we hurt. After all, how can a day
when we are literally falling on the floor begging for forgiveness, when we
pray for our lives and the course of our coming year may be determined, not
be private and personal?

!
However this was not always the case. In the days on the Beit Hamikdash,
Yom Kippur was a national day, a day of collective repentance and
forgiveness. Every year, when the Kohen Gadol entered the the Kadosh
Kedoshim, his life was dependent on the repentance of the entire nation. His
survival through the experience was a sign that the Jewish nation had been
forgiven. Many of the rituals and symbols of the day, including the ‘scape
goat’ who was sacrificed and acted as a replacement for the punishments of
the Jewish people represented national judgement. But what does this notion
of collective responsibility mean for us today?

!
The symbolism of the ancient rituals was preserved in today’s Tefillah.
Likewise, this communal theme was not lost. Almost the entire Yom Kippur
liturgy is written in the plural. We do not beg G-d to forgive ‘me’, but rather to
forgive ‘us’. This is especially poignant in the ‘Al Da’at’ passage that
introduces Kol Nidrei; ‘With the approval of the Omnipresent and with the
approval of the congregation; in the convocation of the Court above and the
convocation of the Court below, we sanction prayer with transgressors’. You
would think that G-d’s permission is enough to begin the prayer. But this is
Yom Kippur, the day we must approach G-d, not only with the permission of
the community, but as a community.

!
What seems to me to be especially significant about the ‘Al Da’at’ section is
the ending; ’We sanction prayer with the transgressors’. It is a very strange
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phrase. Why is permission needed to pray with transgressors on the day of
forgiveness? While G-d is always open to everyone’s prayers, on Yom Kippur
especially He is waiting for the prayers of all of us who are definitely not
perfect. However, it is plausible that one might think that to pray with
somebody who is perhaps not the nicest person would bring down their own
prayers. If your prayers are trying to reach G-d, why contaminate them with
those of a sinner? But that is the whole point. It is not for us to judge one
another, especially on this day. We must allow ourselves to be a true
community in order to approach G-d on Yom Kippur, not a fragmented
people with a hierarchy of righteousness. That is why ‘we sanction prayer’,
G-d does not need to give permission to pray! But we need to allow ourselves
to come together. A real community is not compromised exclusively of
righteous people, and to even attempt to create something so ‘pure’ would not
only be horribly judgmental, but would also be a tragic exclusion of other
Jews. A true community is comprised of all types, and it is in this form that
we must unite in Yom Kippur.

!
There is next to no point in learning lessons from the holidays if they remain
exclusive to that holiday. We are Jews every day, not just on the weekend or
festivals. So it is vital that the values we learn from each holiday permeate our
regular lives. Communal responsibility is a value that can be learnt from
many areas of Judaism. It is also a value that can be expressed in so many
ways. Being Jewish is not just about keeping Shabbat and Kashrut. It is not
only about a personal journey, the homes we keep behind closed doors, the
religious thoughts and feelings an individual may experience. There is also a
massive component, that is at times overlooked, of nationhood and
community. And there are so many ways to contribute to a community.
Almost any talent that someone may possess can be utilised for the good of
others.
Communal contribution is not just a nice value, it is absolutely vital. While it
can be easy to criticise faults in our community, it is harder to initiate positive
change. When there is a major flaw in the functioning of a community, its
members must look at themselves and ask why. This is not to say that one
should place blame, but rather that we must take collective responsibility for
the success of our community. If we do not look after the community it cannot
thrive. This is not just a selfless way of giving to others. We benefit from the
flourishing of our own community.
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!
Lastly, the success of a community is not just dependent on size or financial
stability of communal institutions. It also involves a community sharing
positive values. There are so many Jewish values that this community, and all
communities, can and do benefit from. Business ethics, caution in how we
speak and gossip, charity and hospitality are just a few examples that can be
found in Halacha (Jewish law). Yom Kippur teaches us that it is up to all of us
to ensure that these sorts of values are instilled in our community.

!
!
Kelila is the current Rosh Chinuch (Head of Education) in Victoria after
studying at Midreshet Lindenbaum in 2012. She currently leads Barak (Year
11) and is studying Arts with a major in psychology at Monash University.
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Truth-ful musings
by Lital Weizmann

!
One truth.
One vast ocean of knowledge
The brightest of Light,
A savannah of intelligence beyond the capacity of human mind.

!

One truth.
Existent in realms unbeknownst to us,
Realms we have travelled in distant dream, yet never seen;
The roaring rush of overhead (or underfoot) knowledge
Just – tragically – beyond our grasp
Yet the mind
--Or the self, or the soul,
Yearns to grasp at truth
Whatever it is.

!

A trickle
A drop
A hair-width stream
Can branch out from the ocean
Occasionally
Down to earth
Metaphorically musing…

!

Many thousands of divergent truths
Contradicting, crossing over,
Seeing, agreeing, refuting, questioning--but
Never quite answering.
As each path from Knowledge reaches—
Somewhere.
Maybe that’s what they call Revelation,
Each Myth a story but no less True,
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On some level, all equally connected to original Truth.

!

--Whatever it is.
Each philosophy a different level of intelligence, a different reach of
Revelation,
Each cloaking Knowledge in Accessibility and repellent single mindedness.

!

One truth.
A thousand diverging paths, a plethora of custom, timeless tradition, outdated, revolutionary faith
All seek to connect to a Source, to Knowledge;
All Shroud that whisper of Reality, the ripple of the ocean,
In an effort to turn Knowledge into Action.

!

One Truth.
What Jeremiah called Living Waters,
What was grasped in a notion of Seventy Faces
Only to return to obscurity behind petty disputes over Right and Wrong; True
and False
And maybe it is wishful thinking to hope that everyone can benefit from some
Revelation;
That only from the ocean can Objectivity be grasped;
That every faith is a manifestation of Truth,
Cloaked in ritual, armoured in defensive claims of objectivity and certainty,
All striving towards some Higher Ideal
Each divergent truth to converge some day.

!

--Maybe that is Salvation:
Redemption from narrow-minded perceptions of Right;
From seeing the trickle of a stream at the expense of the Ocean.
Maybe,
They are Truths wearing different garments,
Alienating, intolerant
Seeking survival in a world of such threatening diversity.

!

One Truth.
I wonder.

!56

Whether such divergent paths of Oneness
Such diverse Revelations, from Religion to Secularism,
May be so clothed in custom that truth becomes a mission to prove the Other
Wrong.

!

One truth?
Can we cleave to our cultures,
Trust in our own truth
Without negating the simultaneous truth of another?
Without denying the Other the privilege of Revelation?
Without denying ourselves the opportunity to revel in an unfamiliar idea that
we once dismissed as falsity?
Humbled by the musing that my truth is but a garmented trickle of reality
Which speaks to me,
And your Truth speaks to you, for whatever reason,
And both are nothing compared with the Ocean of Knowledge we may never
perceive.

!

But I am just musing,
Just searching for truth
Like everyone else
Whatever it is.

!
!

Lital is currently in Barak (Year 11) at Hineni. She often contributes her
incredible poems to Hineni, whether in previous journals or at the
culmination of every camp. Lital attends Beth Rivkah Ladies College in
Melbourne.
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What Is Hineni?

!
Hineni Youth & Welfare is a Modern Orthodox, Politically Active and Zionist
youth movement that educates within a politically non-partisan framework.
Hineni strives to create well-educated, critically thinking, empathetic and
worldly youth who possess strong and proud Jewish and Zionist identities.
Hineni is an outreach movement welcoming participants of all Jewish
backgrounds. Hineni espouses mutual respect for all Jews, nurtures each
participant’s unique sense of individuality and in doing so, strives to produce
the future leaders of the Jewish people and wider community.

!
Hineni runs bi-annual camps during which Madrichim (leaders) provide
Chanichim (participants) with a fun and educational experience, utilising an
informal teaching format, in a relaxed environment. Our camps serve to
strengthen both the Jewish and wider community through promoting
involvement and activism. Our Chanichim create lifelong positive Jewish
experiences that ensure they remain engaged with and active within the
community. It is a place where education and fun are mutually inclusive.

!
Hineni also conducts youth leadership and developmental programs, securing
the future of the Jewish community through creating strong and active
leaders. We send a group of enthusiastic school-leaving youth to Israel each
year on an educational, leadership year course. Many Hineni leaders have
gone on to take significant roles within the community, whether in
Synagogues, community organisations, governmental organisations and
abroad.

!
Hineni’s role in the community is not only limited to educational aims.
Hineni provides a support network for community members, facilitating their
participation in Jewish ceremonies, rites and activities. It promotes goodwill
within and between the Jewish and non-Jewish communities, raises money
and volunteers for charitable organisations, supports Jewish community
events and in general promotes activism within the community.
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!
Hineni  Junior  camp  Presents

22nd  -26th  December  2014

years  3-6
Mickey:  0449  641  402
Lauren:  0449  552  852
sydneyjuniorcamp@hineni.org.au
www.hinenijuniorcamp.com
!61

!

On behalf of
the Executive
and Board of
Management
together with
Rabbi Levi and
Chanie Wolff
we wish
Hineni a Shana
Tova
U’Metukah and
well over the
fast.

!
May you all be
inscribed and
sealed in the
Book of Life
for a good
new year.

!

!
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BENJY GILLMAN ATTENDS KH-UIA YOUNG LEADERSHIP
INTERNATIONAL ENTREPRENEURIAL CONFERENCE
I was privileged to participate in the KH-UIA Entrepreneurial Leadership Conference and I am still
blown away. To be in Israel during a time of uncertainty is a privilege within itself, the country bound
together in achdut, unity, and the sense of belonging to one big family was tangible. It became clear
to me that this privilege comes with much responsibility and I believe that this is the lesson I have
brought home.
The Conference was a two-week intensive examination of the complex fabrics that make up the
tapestry of Israeli society. The twenty participants came from across the four corners of the globe,
leaving families and jobs to investigate how they could improve their roles within their communities.
I was the youngest participant and by the end I had gained nineteen mentors. The days would
start with panel discussions led by experts on topics ranging from; Israel the startup nation, to the
approaches and challenges of religious pluralism in the State. The afternoons involved touring the
numerous UIA projects throughout the country and participating in workshops to build skills to take
back to our communities.
A community is only strong when all of its parts are strong. Israel is made up of a diverse range of
people with different needs and different goals. In times of unrest or sadness these differences are
put aside and the community strengthens. The UIA however is a constant; it strengthens Israel by
supporting our needy and vulnerable by providing homes for the elderly, education for youth from
abusive or broken families and building new communities in the Negev for affordable housing, to
name a small few. I was privileged to be able to see and be a part of a thriving nation but will always
have the responsibility to ensure it stays that way by contributing to the UIA.
This amazing program is one of the many initiatives the Young
Leadership Division of the UIA is involved with.
We look forward to a peaceful year in Israel. Shana tova to all.

!

E D AT E
H O L D TERH
SHIP EVENT 2015
YOUNG LEAD

11 MARCH

9am$lecture?$Forget$about$
Sydney$traffic,$enjoy$a$buffet$
breakfast$and$stroll$to$class...$
Check$out$Mandelbaum$House$$$$$$$$
?$the$Jewish$residential$college$at$$$$$
the$University$of$Sydney$$

#homeawayfromhome$#USYDAUJS$
#kosherfoodoncampus$#multicultural$$$$$$$$$$$$$$$$$$$$$$$$
#celebratefestivals$#newtownliving$
#lateforclassnoparking$#friendsforlife$$

mandelbaum.usyd.edu.au!

Hineni welcomes your support towards
providing participants with subsidies for
camps and our year-long Israel program to
ensure that each Jewish child, regardless of
their background, has the opportunity to
experience what Hineni has to offer.
!
Your support will help ensure Hineni’s
success, ultimately supporting Jewish
continuity and encouraging commitment to
community in Jewish youth.
!
If you would like to donate, please contact
our federal treasurer,
Andrew Lipson
!
Phone: 0435 035 399
Email: gizbar@hineni.org.au
www.hineni.org.au

!

!

